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ABSTRACT
The following article shows the development of church building in the Tver Kremlin in the 13th – 15th
centuries. The authors localize and describe all known wooden and stone temples using the written and
archaeological sources of the period. The authors state that some decades after the establishment of the
Tver Principality, by the end of the 13th century numerous temples had been built in the Tver Kremlin.
By that time, the only stone construction was the Cathedral of Transfiguration. The 14th century did
not substantially change the correlation between the stone and wooden constructions either, though two
stone aisles to the cathedral were erected.
Keywords: The Tver Kremlin, wooden church, stone temple
I.

INTRODUCTION

In our opinion, sacred topography in the strict sense
principally means research and description of the places
connected with the Bible and the New Testament
history.
As applied to medieval Russian cities and even
wider territories, the subject of the sacred topography is
somewhat different: defining the location of churches in
concrete populated places, defining their consecration
and, finally, detecting a trend in consecration as well as
the location of churches and monasteries. One of the
tasks is to reveal the programmes for building temples
of the defined consecration for political gain or the
absence of such plans.
Besides that, churches and monasteries have
particular significance in the topographical space of a
city as centres of spiritual, cultural and political
activities.
Chronicle
corpuses,
book
copies,
masterpieces of icon painting and jewellery were made
there. This is why the research of church topography of
a city and revealing spiritual and/or political
programmes of the power behind the practice of
constructing and consecrating temples and abbeys is
essential. Our paper is given over to the results of the
*Fund: The research has been done with the financial support of
the RFBR according to the project 19-012-00025.

studies of the sacred topography of the Tver Kremlin in
the period of the Principality independence.
II. THE SACRED TOPOGRAPHY OF THE TVER
KREMLIN IN THE 13TH – 15TH CENTURIES
Though in recent years several works containing the
analysis of the cathedral complex, localization and
reconstruction of the Bishop’s Yard and the Princes’
Yard have been published and the main nodes of the
Kremlin planning structure have been defined [1] [2]
[3], the problem still has not been sufficiently studied.
Of particular note is the research on the Bishop’s Yard
ensemble due to its historiography part containing the
analysis of numerous literature resources on the
topography of the Tver Kremlin [1]. However,
researchers paid little attention to the localization of
several churches built in the Kremlin between the 13th
and 17th centuries. Primarily it can be explained by a
scarcity of documental sources for that period and a
lack of archaeological data. The information currently
gathered let us define, though tentatively, the possible
location of some churches, which were probably made
of wood at the time of their first mention in the sources.
The earliest written evidence about a church located
in the Tver Kremlin refers to 1271, when the first
prince of Tver died and was buried in the Church of
Kozma and Demjan [4]. At that time, not only could it
be the main temple of the city but also a cathedral of the
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Tver eparchy, which was established in 1260s by
Yaroslav Yaroslavich [5], [6].
The location of the Church of Kozma and Demjan
was traditionally connected with the place where the
stone Cathedral of Our Saviour Transfiguration stood
until 1935. It succeeded the Kozma and Demjan temple,
evidently a wooden building.
During archaeological excavations of 2012-2014
carried out at the location of the Saviour
Transfiguration Cathedral of 1689-1696 (which was
demolished in 1935), a place without burials was found
in the territory of the nearby necropolis. The authors
consider it to be the location of the Kozma and Demjan
Church [7]. Taking into account the chronology of the
excavated burials, this conclusion seems to be right, but
contrary to the opinion of the researches who excavated
the place, the stone Cathedral of Our Saviour
Transfiguration of 1286-1290 was not found there [3].
However, even the documentary evidence does not
deny the possibility of correlating the part of necropolis
free from burials with the locality of the Kozma and
Demjan Church. In fact, the information in
Lavrentyevskaya Chronicle about breaking ground for
the stone Kozma and Demjan Church in 1285, which in
the process of constructing was reconsecrated in the
name of Our Saviour Transfiguration, can be
considered simply as a fact of breaking ground for a
stone church of the same consecration near the wooden
temple which it was to replace. Evidently, the
reconsecration took place rather early, because the
small consecration of the unfinished stone temple was
performed, as was in the case of the Cathedral of Our
Savior Transfiguration in 1287 [9].
The fact of creating in 1285-1290 the stone
Cathedral of Our Saviour Transfiguration but not the
Kozmodamjansky one allows to suggest that after
consecrating the stone Cathedral of Our Saviour
Transfiguration, the wooden Church of Kozma and
Demjan could stay as a part of the cathedral complex,
though for a short time.

In the late 13th century, another church could be
created in the bell-tower constructed near the cathedral.
Some documents allow us to make this conclusion. It is
known, for example, that beside “the old” bell-tower of
the cathedral, a new one was erected in 1407 [10] in a
place where the Church of John mentioned in the
Dozornaya (Checking) book of the middle of the 16th
century, was apparently located [11]. In its turn, the
Cadastre book of 1677-1628 specified it as the Church
of John the Baptist [12]. An additional, though indirect,
argument for this name of the church in the cathedral
bell-tower since its creation is the fact that the pillarshaped church “for the bells” (a bell tower) erected in
1329 near the Cathedral of the Assumption in the
Moscow Kremlin was also named John (John
Climacus) [2] ("Fig. 1", "Fig. 2").
We do not know what material the cathedral belltower in the Tver Kremlin was made of in the late 13th
century, but in 1407 it was probably made of stone. The
uncertainty of the locality of the first Cathedral of Our
Saviour Transfiguration makes us suggest some
variants for the place of its bell-tower as well ("Fig. 1",
"Fig. 2").
The same circumstance determines the presence of
two variants of the locality of another construction of
the late 13th century – the Church of St. Athanasius
("Fig. 1", "Fig. 2"). In 1297, however, when the
erection of that church was mentioned in a chronicle, it
was probably renewed after the fire of 1295 during
which “the city of Tver was totally burnt down” [4]. In
the late 14th century, this church was a Cathedral of the
St. Athanasius Monastery where in 1399, the Tver
Prince Mikhail Aleksandrovich took the monastic vows
before his death [13].

We cannot state that the Church of Kozma and
Demjan had been a construction of a venerable
ancientness by 1285, for it is known that during a large
fire of 1276,“the city of Tver was totally burnt down,
but one church remained” [4]. That could be another
church, not of Kozma and Demjan.

The cadastre books of the middle of the 16th
century help to define the locality of the St. Athanasius
Monastery, which was mentioned there as placed
“behind the altar of the Transfiguration Cathedral” [11].
The wooden Church of St. Athanasius the Great was
burnt down during the Discord of the early 17th century
[14]. It was renewed between 1616 and 1626, so it was
mentioned as “the Temple of St. Athanasius and Cyril,
wooden, low” [15]. The Cathedral of St. Athanasius
Monastery had become “rather dilapidated” by the end
of the 17th century [16]. It was evidently demolished
shortly after the cadastre of the early 18th century, as it
was absent from the city map of 1710s [17].

To the exclusion of the locality of the Cathedral of
Our Saviour Transfiguration at the site of the
excavations of 2012-2014, we can suggest two places
for the localization of that temple, most promising in
our opinion, taking into account some archaeological
evidence. These can be the grounds southeast or
northeast of the place where the new Cathedral of Our
Saviour Transfiguration was built in 1689-1696 ("Fig.
1", "Fig. 2").

The appearance of the Cathedral of the St.
Athanasius Monastery on the chronic pages in the late
13th century and its localization behind the altar of the
Cathedral of Transfiguration in the late 14th century
give grounds to suggest (following N.N. Voronin) that
the erection of that temple should be connected with an
order of the first Tver Prince Yaroslav Yaroslavich, for
he had a monastic name Athanasius [18]. Therefore,
together with the Church of Kozma and Demjan, the
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Cathedral of the St. Athanasius Monastery could be
considered the earliest temple of the medieval Tver.

Fig. 1. Scheme of the location of the churches of the Tver Kremlin which could be built by the end of the 13th century.
a.
1 – the Church of Kozma and Demjan; 2а – the Cathedral of Our Saviour Transfiguration; 2б – the Cathedral of Our Saviour Transfiguration; 3а – bell-tower of the Cathedral of Our Saviour
Transfiguration; 3б – bell-tower of the Cathedral of Our Saviour Transfiguration; 4а – the Cathedral of St. Athanasius Monastery; 4б – the Cathedral of St. Athanasius Monastery; 5а – bell-tower
of St. Athanasius Monastery; 5б – bell-tower of St. Athanasius Monastery; 6 – bell-tower of the Church of Kozma and Demjan; 7 – house temple in the Bishop’s Yard; 8 –the Church of
Archangel Mikhail in the Prince’s Yard; 9 – the Church near Vladimirskie gate; 10 – the Church of St. Vasiliy (?); 11 – the Temple of St. Nikola.
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Fig. 2. Scheme of the location of the churches of the Tver Kremlin which could be built in the 14th – 15th centuries.
a.

2а – the Cathedral of Our Saviour Transfiguration; 2б – the Cathedral of Our Saviour Transfiguration; 3а – bell-tower of the Cathedral of Our Saviour Transfiguration; 3б – bell-tower of
the Cathedral of Our Saviour Transfiguration; 4а – the Cathedral of St. Athanasius Monastery; 4б – the Cathedral of St. Athanasius Monastery; 5а – bell-tower of St. Athanasius
Monastery; 5б – bell-tower of St. Athanasius Monastery; 6 – house temple in the Bishop’s residence (15th century); 7 – house temple in the Bishop’s Yard (the Church of John the
Merciful since the early 15th century); 8 – “palace” church of Archangel Mikhail in the Prince’s Yard; 9 – church near Vladimirskie gate; 10 – the Church of St. Vasiliy (?); 11 – the
Temple of St. Nikola; 12 – the Church of the Holy Virgin Nativity (?); 13 – the Church of St. George (?); 14 – church near Volzhskie gate; 15 – church near Tmatskie gate; 16 – church in
the yards of the south-eastern part of the Kremlin; 17 – the Boris and Gleb Temple of 1435-1438; 18 – the Cathedral of the Trinity Monastery; 19 – bell-tower of the Trinity Monastery;
20 – the Church of the Entry of Christ into Jerusalem on the gate (the second quarter – the middle of the 15th century).

It may well be that the Church of St. Mikhail
appeared in the Prince’s Yard in the second half – the
late 13th century also. We suppose that the temple
mentioned in 1399 was its successor (the same
consecration and territory). It was in “the house Church
of St. Mikhail”, where a miraculous icon presented by
the Patriarch was placed [13]. This construction can be
connected with a grandson of Mikhail Yaroslavich
Tverskoy – the Prince Mikhail Aleksandrovich, but we
should take into account that Mikhail Yaroslavich was
ready to connect important events of his life and the
destiny of the principality with Archistratigus Mikhail
[13]. 1 We cannot exclude that the earliest Temple of
Archistratigus Mikhail could appear in the Prince’s
1
“On the Cathedral of Archistratigus Mikhail” i.e. on the 8th
of November the Transfiguration Cathedral was consecrated (1290)
and the wedding of the prince with Rostov Princess Anna Dmitrievna
took place (1294): [13].

Yard in the second half – the last quarter of the 13th
century. Evidently, that church was a separate building
and was integrated with the constructions of the
Prince’s Yard, but in the 14th century, it could be
included in the complex as a “house church” (it could
be rebuilt) ("Fig. 1", "Fig. 2").
This church could be wooden in the 13th - 14th
centuries and could be rebuilt in stone in the middle of
the 15th century [13, 19]. The conclusion on the
probability of the existence of the St. Mikhail Church in
the second half – the late 13th century can be confirmed
by the results of archaeological excavations carried out
in the territory of the Prince’s Yard. In 2013, the
disturbed remains of human beings from a nearby
cemetery were revealed there; the cemetery appeared
beside the unknown church no later than in the 13th
century. In their turn, some finds made there underline
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a high social position of the people, who lived in the
area of the Prince’s Yard [20].
In addition to the above-mentioned churches, a
house temple had to be in the structure of the Bishop’s
Yard, which was evidently placed in the Tver Kremlin
in the second half of the 13th century, after the Tver
Episcopate had been created. We admit that at the early
stage a small monastery could have already appeared in
the complex of the Bishop’s residence. At least the
source of the middle 16th century evidences that there
was the Trinity Monastery; however, the author of the
document underlines that the monastery was placed
“behind the Bishop’s Yard” [11] that is why the
Monastery of St. Athanasius could fulfil the function of
the Bishop’s monastery at the early stage of the
Bishop’s residence.
Finally, some presumably wooden churches were
erected in other parts of the Kremlin in the second half
– the late 13th century. They could be erected near the
gates as well as among the inhabitants’ yards, for
example, beside the yards of noble citizens serving
under the grand princes of Tver.
The suggestion of numerous cult constructions
located in the territory of the Tver Kremlin by the early
14th century is indirectly confirmed by the information
about the fire of 1318. During this catastrophe “the
large part of the city and 6 churches were burnt down”
[13]. Evidently, most of the churches were wooden.
The stone one was the Transfiguration cathedral and,
presumably, the bell-tower built nearby. We admit that
a stone aisle temple was built beside the Tver Cathedral
in the late 13th – the early 14th century; another one
could be constructed no later than the first third of the
14th century. As a result, a volume-space composition
containing the “small” Churches of the Presentation and
of St. Dmitry besides the Cathedral of Transfiguration
appeared there [3].
It is evident that the events of 1327, when the Tver
prince had to escape to Pskov, and the following
devastation of Tver [21] stopped the development of
church building for decades. However, unlike the
building of stone churches, which stopped for a long
time, wooden churches continued to be built, apparently
because of fires and destructions.
Archaeological
excavations
of
2014-2015
confirmed the existence of a wooden church in the
south part of the Kremlin since the beginning of the
14th century. The excavations revealed a part of a
medieval cemetery [22]. The authors of the study
support A.S. Schenkov, who supposed that the Church
of Annunciation of the Holy Virgin had been located
there [23], as well as N.V. Zhilina, who suggested that
the first temple there had been the Church of St. Vasiliy
[24] ("Fig. 1", "Fig. 2").

There are no doubts in the location of the church
suggested by A.S. Schenkov, because it was placed
there, near the Annunciation (south) gate, according to
the city plan of 1710s [17]. Probably the same
construction at the same place was depicted in the icon
of 1660s [3]. The documents of the middle of the 16th
century confirm the existence of the Annunciation
Church in the city of Tver [11], while the Cadastre
book of 1626 records it as a wooden construction [15].
The Church of St. Vasiliy is mentioned in chronicle
once, in 1391, located near the gate: it “completed the
gate near St. Vasiliy” [13]. It is no coincidence that the
annalist marks the Church of St. Vasiliy as a landmark
to define the location of the gate. Possibly this gate had
no name in contrast to the mentioned in the same source
Volzhskie (north) and Tmatskie (west) gates. Knowing
the location of these gates, it seems logical to suggest
that the Annunciation gate, mentioned in cadastre books
of the 16th century and placed on the plan of the early
18th century, was at some point the gate near the
Church of St. Vasiliy (fig. 2). Now the remains of this
temple are possibly laid around the hotel “Centralnaya”.
We cannot exclude the variant of another location of
this church. It could stand near Vladimirskie (east) gate
connecting the Kremlin with Zagorodsky posad of
Tver. Nevertheless, the presence of the cemetery of no
later than the early 14th century near this construction
supports our conclusion that cult buildings could be
standing near the city gates as far back as the late 13th
century. ("Fig. 2").
Presumably, in the 14th century there existed a
church the destructed cemetery remains of which were
found in the course of archaeological excavations in the
southeast part of the “Khimik” stadium [20]. Now this
church cannot be localized exactly, that is why we can
tentatively suggest that it could be the wooden Church
of St. George the Martyr, taking into account its relative
closeness to the Bishop’s Yard. In the middle of 1620s,
this church stood “near the Archbishop’s Yard” [15].
The temple mentioned in the source of the 17th century
could be a successor of the building standing there in
the 14th century.
It should be noted that not far from the Church of
St. George, the Cadastre book of 1626 documented a
wooden Temple of St. Nikola the Miracle-Worker [15],
which in the second half of the 17th century was
replaced by a stone one [25]. Possibly, it existed in the
14th century as the above mentioned unknown church,
because it took one of the key positions of the Tver
Kremlin providing the space and compositional
connection with the town which formed the accents of
Zavolzhye and Zatmachye territories ("Fig. 2").
The end of the 14th – the first quarter of the 15th
centuries was the period of the rise of the Tver
Principality. This situation redounded upon the church
building by secular and spiritual powers in the most
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significant place of the capital of the Upper Volga, in
the Kremlin. The additional stimulus for this activity
was the fire of 1413, when “the city of Tver was burnt
down, the whole city, the wall, and 20 churches were
burnt” [13]. However, the reconstruction of the
cathedral in 1399 gave rise to large works to renew the
Tver Kremlin [10]. Short time later, in 1407, a new
bell-tower was built, probably in stone. It was placed
near “the old one”, which possibly preserved it for a
time ("Fig. 2").
The fire stimulated the renovation of the main
Kremlin residencies: the Prince’s one and the Bishop’s
one. We can only imagine what was done in the
Prince’s Yard, but in the Bishop’s one a centrical four
or eight petalled temple of John the Merciful was built,
typologically close to some constructions of western
Russian cities of the 13th-14th centuries [2]. As a
result, the cathedral ensemble comprising some stone
constructions appeared in the centre of the Kremlin by
the end of Ivan Mikhailovich’s ruling (1399-1425). The
Tver Prince Boris Aleksandrovich continued the works
of Ivan Mikhailovich and evidently totally
reconstructed the Prince’s residence in 1430s – 1450s.
The new Temple of St. Mikhail (1452-1455) as well as
the Church of St. Boris and Gleb (1435-1438) appeared
there [13]. Both of the churches were placed in “seni”
(the ground floor of a palace) [11], so we can suggest
that the stone palace complex had been constructed in
the territory of the Prince’s Yard by the middle of the
15th century. The temples erected in the second quarter
– the middle of the 15th century became a part of it.
Possibly, at the same time a stone palace was built near
the Church of John the Merciful in the Bishop’s Yard,
which could become a house temple of the Bishop.
Implementing a town planning programme, Boris
Aleksandrovich placed the Church of the Entry of
Christ into Jerusalem “on the gate of the city of Tver
kept by the power of God” [19]. Evidently, it was the
main gate of the Tver Kremlin – the Vladimirskie one
("Fig. 2"). The gate temple was made of wood, as were
the walls and towers of the Kremlin.
We admit that the building of new churches and the
reconstruction of the existed ones was made in the time
of the last Tver Prince Mikhail Borisovitch, but the
sources do not document these events as well as
archaeology has not revealed the constructions of the
last period of the Tver Principality independence.
III.

CONCLUSION

To summarize the study, we can likely state that
some decades after the creation of the Tver Principality,
by the end of the 13th century numerous temples had
been built in the Tver Kremlin. At that time, the only
stone
construction
was
the
Cathedral
of
Transfiguration. The 14th century did not substantially
change the correlation between the stone and wooden

constructions either, though two stone aisles to the
cathedral were erected.
The 15th century became a turning point due to the
rise of the mightiness of the principality. Taking into
account the evidence of the source about 20
documented burnt temples in 1413, we can likely state
that there had been no less than 20 churches in the
territory of the Tver Kremlin by the 1480s though
among them there could be aisle churches. The most
significant complexes with dominating stone
constructions were in the centre of the Kremlin. The
ensemble of the Transfiguration Cathedral was in the
focus of the Kremlin. To its south, there was the
Prince’s Yard, the decoration of which was two stone
temples. To its north, there stood the Bishop’s residence
with the original in its architecture Church of John the
Merciful. It was connected with the Bishop’s palace
and became the stone construction in the middle – the
second half of the 15th century. The rest of the
churches of the Tver Kremlin, including the monastery
ones, were evidently made of wood at the fall of the
independence of Tver.
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