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ABSTRACT 

Teenagers are at risk of engaging in dangerous behavior and accessing information from cyberspace. At the same time, extreme 

violent groups carry out propaganda on the internet. This study aims to examine the relationship between online religious learning 

and a person's tendency to violent extremism. This research is correlational quantitative research. Respondents are teenagers 

from five regions in Indonesia (N= 750) aged between 13-18 years old. Measurements of online religious learning behavior 

scores and violent extremism tendencies were measured using a scale. The scores of the two scales were tested using the Rho 

correlation test because they did not meet the requirements to be tested using parametric statistical tests. The test results show 

that there is no correlation between online religious learning behavior and the tendency of violent extremism (Rho = 0.017; p = 

0.638). Additional analysis using ANOVA indicates social and educational factors play a role in the individual's process of 

becoming prone to violent extremism. 
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1. INTRODUCTION 

Indonesia is currently experiencing a demographic bonus. 

The productive age population (aged 15-64 years) in 

Indonesia in 2020 has reached 70.72% of the total population 

of Indonesia [1]. The demographic bonus occurs because the 

productive age population can bear the burden of the 

unproductive age population so that they can develop their 

lives. In other words, to get the demographic bonus, it is 

necessary to take active steps and not just wait for an increase 

in the number of productive age population [2, 3, & 4]. The 

Coordinating Minister for Human Development and Culture 

(Menko PMK) [5] and the Minister of Manpower [6] also 

mentioned the need for active steps to make this demographic 

bonus beneficial. 

Including groups that need attention, namely the youth 

group. Adolescents according to the World Health 

Organization include individuals aged 10-19 years [7, 8]. 

Based on BPS data [1], the number of teenagers entering the 

production age is about 12.10% of the total population of 

productive age. To encourage Indonesia to benefit from the 

demographic bonus, we need to pay attention to these 

teenagers. During adolescence, the tendency to engage in 

risky behavior increases [9, 10, 11]. Among these risky 

behaviors include aggressive or violent behavior. This risky 

behavior can be an obstacle or deviate teenagers from 

activities that support their future. Many factors lead to risky 

behavior in adolescents. In the study found a correlation 

between the behavior of accessing social media with 

involvement in risky behavior [12]. 

This relationship needs attention. Teenagers today are 

individuals born between 2001-2010. This generation is a part 

of Generation Z i.e. individuals born araound 1997-2021[13, 

14]. They often use and are familiar with various kinds of 

social media [15, 16]. Their perception of the virtual world 

makes them use social media as a place to find or check 

information. They do this easily [17]. These conditions can 

make them more susceptible to various risky or dangerous 

behaviors. On the other hand, extreme groups that tend to 

behave violently spread various materials about violence and 

extreme behavior in social media [18, 19, 20]. The tendency 

of teenagers to access new media and the dissemination of 

violent extremism material raises the risk of teenagers being 

exposed to even joining violent extremist groups.  

This concern arises for there are several studies show the 

empathy of the Indonesian Muslim middle class towards 

violent radicalism movements. The results of a survey 

conducted on university students and high school students in 

2007 showed that 9.5% of respondents tended to be intolerant 

of non-Muslim minorities and 65% of them expressed support 

for sweeping actions carried out in several places [21]. On the 

other hand, the tendency of teenagers on the internet, causes 

them to tend to independently study Islam or in popular terms 

'recitation' through online media such as YouTube, Instagram, 

or through other online media [21, 22, 23, 24]. Currently 

social media is an important factor for millennial youth to 

study religion, in addition to family, school and religious 

social organizations. Millennial teenagers get religious 

knowledge from the interaction of various learning sources, 

groups and environments both online and offline. Learning 
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religion through 'viral' clerics is a common phenomenon 

among millennial teenagers today. If in the past a cleric was 

known through the tabligh akbar or often appeared on 

television, now the clerics who have accounts on social media 

are better known to the millennials, including Ustad Abdul 

Somad, Ustad Hanan Attaki and Ustad Felix Siaw. The 

conclusion of this study is that today's millennial youths that 

they gain more religious knowledge through cyberspace 

which has also affected their lives [21, 22, 23, 24]. 

For this reason, the spread of violent and extreme material 

through cyberspace needs to be prevented. Prevention 

activities need to be carried out, especially for adolescents. It 

is necessary to examine the relationship between internet 

behavior and tendencies towards violent extremism. In this 

study, the internet behavior that is the focus of the study is the 

consumption of religious material online. Several figures or 

studies state that the consumption of Islamic material online 

can encourage individuals to be extreme and violent. 

Therefore, this study aims to examine the dynamics of the 

relationship between the consumption of religious materials. 

Indonesian national agency for combating terrorism 

(Badan Nasiona Penanggulangan Terorisme, BNPT) defines 

radicalism as the embryo of the birth of terrorism, namely an 

attitude that aims to form a total change that is revolutionary 

in nature by turning the existing values sharply through 

violence (violence) and extreme acts [25]. However, there are 

also those who define radicalism in a positive sense. Pius A. 

Partanto and M. Dahlan Al-Barry in their popular Scientific 

Dictionary define radicalism as a state political ideology that 

wants major changes to be realized as way to achieve a level 

of progress. 

Coordinating Minister for Political, Legal and Security 

Affairs (Polhukam) Mahfud MD stated that there is a general 

and stipulative definition of radicalism. The general definition 

of course has positive and negative sides. While the meaning 

of radical stipulative is every way to dismantle the existing 

system in state life by means of violence. In this case, there 

are three types of radicals, namely takfiri, jihadi and 

ideological [26]. Radicalism in Indonesia today is also 

synonymous with anti-Pancasila or anti-state sects. Rudi 

Widodo (Head of the BNPT Victim Recovery Sub-

directorate) said that the characteristics of radicals according 

to Law number 5 of 2018 are anti-Pancasila, anti-diversity, 

anti-NKRI and anti-Constitution 45 [27]. 

Schmid explained that radicalism is rooted in political 

movements that want and advocate for fundamental political 

change as a solution to existing problems and therefore also 

encourage changes in existing political systems and entities. 

The method used can be violent or not. As for extremism, they 

tend to use violence, command, non-dialogue, and take 

advantage of opportunities. According to him, the term 

violent extremism can describe conditions of acts of violence 

or terrorism that are inspired by ideological motivations or 

political goals [28]. This view of Schmidt is also used by 

Bamualim et al. in formulating the concept of the tendency of 

religious people to commit acts of violence or terror. They 

distinguish radicalism from extremism from the tendency to 

use violent means [21]. 

Stankov, Saucier, and Knežević try to approach the 

problem from the cognitive point of view of the actor, namely 

understanding the actor's point of view. According to them, 

there is a common or at least similar set of thoughts among 

perpetrators of terrorism or violence in the name of ideology. 

They call it the Militant Extremist Mindset (MEM). This set 

of thoughts becomes the basis for an individual to commit 

violence in the form of terrorism or other acts. The thought 

set includes Nastiness: War and Pro-violence, Grudge: West 

and Vile World, and Excuse: God, Divine Power and 

Utopianism [29, 30, 31]. Ozer and Bertelsen also use the same 

view as Stankkov et al. to develop a generally applicable 

definition of extremism. According to them, extremism that 

produces violence has two interrelated dimensions, namely 

support for self and group change and intolerance for groups 

that reject these changes [32]. 

From an Islamic point of view, we can use the term 

ghuluw. Ghuluw means excessive, a concept similar to 

extreme. The term ghluw means excessive in understanding 

or carrying out Islam so that it deviates from the original 

teachings [33]. There are several conditions called ghuluw, 

namely closing oneself and feeling that the group is the most 

correct (fanatic), making it difficult for oneself, bad prejudice 

that there is no good in others, disowning others (takfir), 

justifying other people's blood, understanding things from a 

limited point of view. partial), behave in religion without a 

strong argument [34, 35]. 

2. METHODS 

This study uses a quantitative approach to the type of 

correlational research. Research respondents are teenagers 

aged 13-18 years who live in Jakarta and Yogyakarta. 

Respondents were obtained by offering to several youth 

environments in the area, namely several schools. Based on 

the search results, obtained 750 respondents. 

To determine the condition of behavior and the tendency 

to recite online, the Online Recitation Behavior Scale was 

used. Another scale used in this study is the Extremism Scale 

to determine the tendency of radical and violent thinking. 

Both scales have been arranged in a Likert Model. 

The Extremism Scale is compiled using the concepts of 

religious extremism mentioned above: 

a. Militant Extremist Mindset (MEM) [29, 30, 31] 

b. Ghuluw [34, 35] 

c. Extremism and Pro-violence and Illegal Acts [32]. 

The scale has been tested on 69 people (26 men, 43 

women). After going through the item discrimination power 

test, it is known that there are several items that have failed 

so that the scale consists of 22 items. The reliability 

coefficient of the scale is 0.816 which indicates that the scale 

is able to measure steadily. 

Advances in Social Science, Education and Humanities Research, volume 626

287



  

 

The Online Recitation Behavior Scale is compiled from 

several indicators of individual behavior in deepening 

religion using online media. This scale was tested on 30 

individuals and there was one item that needed to be dropped. 

The reliability coefficient of the scale is 0.662. This shows 

that this scale is also able to measure individual conditions 

consistently. 

To answer the research questions, a correlation test was 

conducted between the consumption of online religious 

materials and the tendency of violent extremism. The 

correlation test was carried out with the help of the SPSS 

program. 

3. RESULTS AND DISCUSSION 

Based on the data collected, it is known the condition of 

the research respondents. The description of the demographic 

data of research respondents can be seen in the following 

table. 

Table 1. Description of Respondent Demographics 

Variables Frequency Percent 

Gender   

Man 180 24,3% 

Woman 561 75,7% 

Age   

< 13 years old 41 5,5% 

13 - 15 years old 116 15,7% 

15 - 16 years old 390 52,6% 

17 - 18 years old 186 25,1% 

> 18 years old 8 1,1% 

Domicile   

Yogyakarta 334 45,1% 

Central Java 99 13,4% 

Jakarta 34 4,6% 

Banten 274 37,0% 

Stage of Education/School Level   

Junior High School (SMP) 150 20,2% 

Senior High School (SMA) 591 79,8% 

Type of School   

Islamic Boarding school (Pesantren) 217 29,28% 

Madrasa (Islamic School) 21 2,83% 

Islamic Foundation’s School 335 45,21% 

School 168 22,67% 

 

Based on the table, it can be seen that the majority of 

respondents are female (75.7%), aged between 15 - 16 years 

(52.6%) or 17 - 18 years (25.1%), come from Yogyakarta 

(45.1%) and Banten (37.0%), currently pursuing senor high 

level of education (79.8%), in schools owned by Islamic 

Foundations (45.21%). The description of the condition of the 

respondents' online reading behavior and extremism can be 

seen in the following table. 

Table 2. Description of the Conditions of Respondents' 

Online Religious Content Consumption and Their Tendency 

to Extremism. 

 Online Religious 

Content 

Consumption 

Tendency to 

Extremism 

Mean 16,7935 62,8165 

Std, Deviation 4,27396 7,90920 

Variance 18,267 62,555 

Range 24,00 55,00 

Minimum 6,00 36,00 

Maximum 30,00 91,00 

 

Based on the table, we know that the average score of 

extremism accompanied by violence is quite high, namely 

around 62.8165 from the highest score of 91 and the lowest 

score of 36. The range of scores of 55 and a standard deviation 

of 7.9 indicates that the scores of extremism tendencies vary. 

The average score for the level of online recitation behavior 

is also high, namely 16.7 from the highest score of 30 and the 

lowest 6. The distance of the score of 24 with a standard 

deviation of 4.3 shows that the score of online recitation 

behavior is quite diverse. 

We can also determine the classification of respondents' 

online reading behavior and respondents' tendencies to 

extremism using the hypothetical mean. The classification 

that can be used is into five classifications with the following 

classification criteria [36]. 

Table 3. Score Range Categorization of Online Religious 

Content Consumption and Violent Extremism. 

Categorization Formula for 

Score 

Range 

Online Religious 

Content 

Consumption 

Score Range 

Violent 

Extremism 

Score Range 

Very Low X < M – 

1,5SD 

X < 11,25 X < 31,25 

Low M – 1,5SD 

< X < M – 

0,5SD 

11,25 < X < 15,42 31,25 < 

X < 48,75 

Average M – 0,5SD 

< X < M + 

0,5SD 

15,42 < X < 19,58 48,75 < 

X < 66,25 

High M + 0,5SD 

< X < M + 

1,5SD 

19,58 < X < 23,76 66,25 < 

X < 83,75 
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Categorization Formula for 

Score 

Range 

Online Religious 

Content 

Consumption 

Score Range 

Violent 

Extremism 

Score Range 

Very High M + 1,5SD 

< X 

23,76 < X 83,75 < X 

 

Based on these classification criteria, the conditions for 

the level of online reciting behavior and respondents' 

extremism were determined. It is known that the condition of 

online reciting behavior and respondent's extremism is as 

follows. 

Table 4. Conditions of Respondents' Online Religious 

Content Consumption and Their Tendency to Extremism 

Categorization. 

Categorization Online Religious 

Content Consumption 

Violent Extremism 

Frequency Percent Frequency Percent 

Very Low 81 10.9% 0 0% 

Low 189 25.5% 30 4,0% 

Average 278 37.5% 502 67,7% 

High 193 26.0% 200 27,0% 

Very High 0 0% 9 1,2% 

 

Before testing the correlation between Online Recitation 

Behavior and Extremism, it is necessary to test the 

prerequisites, namely the data being tested is normally 

distributed, linear, and free from heteroscedasticity problems. 

After performing the normality test using SPSS, it was 

found that the data of Online Recitation Behavior (Z = 1.942; 

p = 0.001) and Extremism data (Z = 1.677; p = 0.007) were 

not normally distributed. Therefore, the statistical analysis 

used to test the correlation of the two variables, namely 

Spearman Rho, does not require the fulfillment of parametric 

assumptions. Based on Spearman Rho's analysis using SPSS, 

it was found that there was no significant correlation between 

online reciting behavior and extremism tendencies (Rho = 

0.017; p = 0.638). 

In addition to the correlation test, a comparison test of the 

condition of online reciting behavior and the tendency of 

extremism between groups was also carried out based on the 

demographic data of the respondents owned. The 

respondent's data are in the form of gender, age, province of 

residence, school level, and type of school. Since the data did 

not meet the parametric assumptions, the difference test was 

performed using Analysis of Variation (ANOVA) which was 

considered more robust. Based on the ANOVA test which 

was conducted to compare online reading behavior and 

extremism in groups of gender, age, place of residence, 

education level, and type of school, the following results were 

obtained: 

a. There are differences in extremism based on domicile 

(F = 21,879, p = 0.000).  

b. There are differences in the tendency of extremism 

between groups of school types (F = 12,338 p = 

0.000). The level of tendency of extremism in Islamic 

boarding school students (Mean = 62,502) was lower 

than that of students in public schools managed by 

religious foundations (Mean = 64,451). The level of 

Islamic boarding school students' tendency to 

extremism was higher than that of general school 

students (Mean = 60,048). In addition, the level of 

extremism of public school students managed by 

religious foundations is higher than that of public 

school students. 

The results of the correlation test show that there is no 

relationship between the consumption of online religious 

materials and the tendency of violent extremism (Rho = 

0.017; p = 0.638). It can be said that there is no relationship 

between the level of consumption of religious materials 

online and the level of individual extremism tendencies in 

adolescents. These results indicate that the consumption of 

religious materials online does not cause a person to become 

prone to violent extremism. On the other hand, individuals 

who have a high tendency of violent extremism do not tend to 

access religious materials in cyberspace. 

This is in accordance with previous studies that the 

internet does not cause someone to become a radical, 

extremist, or person who tends to violent behavior. There is a 

direct contact fact behind it [19]. 

Wulandari's research on online radicalization shows the 

strengthening of extreme violent thinking in online 

radicalization. This means that women who are considered to 

have extreme views of violence have tended to this 

understanding. They then move on in cyberspace such as 

spreading their thoughts or supporting the thoughts of others 

who are in line. This condition strengthens their imagination 

about the concept of true Muslimah [21]. 

Manni’s observation about the phenomena conclude that 

individuals who become violent extremists after accessing 

propaganda media are individuals who are indeed vulnerable 

to indoctrination process. For example, an attraction to 

violence or a hope to leave his old life [37]. The internet can 

provide space for groups that tend to be extreme and violent 

to share various materials needed for violent extremism 

activities or propaganda materials. In addition, the internet 

also provides a space to strengthen each other, and the 

opportunity to create a small community. In these small 

communities, ordinary individuals can be radicalized into 

groups [38]. The same conclusion was expressed by various 

other studies. Cyberspace provides space for radical extremist 

groups to strengthen each other among themselves. They 

support each other and mutually weaken material that goes 

against their understanding. They also use the internet as a 

means of strengthening their relationship [39]. 
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This study found that there were differences in extreme 

violent tendencies based on differences in area of residence 

and type of school. This indicates the contribution of social 

and educational factors in the dynamics of strengthening 

violent extremism in a person. The existence of other factors 

in the environment that can make individuals prone to violent 

extremism, as well as the possibility that a person becomes 

more likely to become more violent extremism when 

interacting with propaganda materials on the internet, makes 

monitoring of these materials on the internet still necessary. 

4. CONCLUSION 

This study found that there was no relationship between 

online religious learning activities and a person's tendency to 

be extreme violent. However, violent and extremist material 

on the internet still needs to be monitored. Future research can 

examine the dynamics of online religious learning and 

extreme violent tendencies by including social factors that 

indicate they are related to these dynamics. 
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