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ABSTRACT
The discourse on citizenship from the Indonesian perspective is hardly heard, let alone seriously discussed. Even more

sad is the results of the study on Citizenship in Indonesia, citizens are often understood as something that is treated as
subordinate. Are there no moral roots that underlie Pancasila-based citizenship values in the practice and pattern of
citizenship? To answer this question, it is not enough just to rely on civic literature from Western thought, because it is
not necessarily fully appropriate, due to historical, cultural, and values factors that become the background, so a study
of citizenship from an Indonesian perspective is needed. By studying literature, elaborating terms, conceptions,
traditions, and dimensions of citizenship, Baiman, Bauntung, Batuah are studied as one of the noble moral roots of the
Banjar tribe and society in South Kalimantan, with the perspective of Pancasila and Banjar Local Wisdom, resulting in
a conception of Citizenship Banua ethnic. The concept of Citizenship of the Banua Ethnic not only provides the basis
and umbrella for the development of citizenship science based on and sourced from local wisdom values, but can also
be developed to strengthen Pancasila Citizenship based on Pancasila values, and can even be increased to become core
values for guidance, guidance. and references in citizenship practices and patterns.
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1. INTRODUCTION Education Study Program, and becomes the character that
the Faculty of Teacher Training and Education at
Baiman, Bauntung, Batuah are one of the noble moral  Lambung Mangkurat University wants to embody.
roots of the Banjar tribe and society in South Kalimantan,

which was originally a continuation of the study of the
character of Waja Sampai Kaputing, the motto of the
University of Lambung Mangkurat. in the field of Ethno
pedagogy [1-5]. Then proceed with the study of Baiman,
Bauntung, Batuah in the perspective of Citizenship.

The recent popularity of the term citizenship may be
due to these multiple interpretations, [6],[7], something
complex [10], subject to contestation, pluralization,
expansion, [11], sensitivity, changing change in different
societies and at different times [12], is concerned with all
aspects of people's lives [ 10], and their construction multi-

Why from a Citizenship perspective? because layer, in which a person's citizenship in collectivities at
citizenship is back in Indonesia [6],[7]. After a period of  varjous strata — local, ethnic, national, state, cross-state
suspended animation as an academic study as well as @ and supra-national — is influenced and is often affected, at
political issue, the issue of citizenship grew and re- least in part constructed by the relationships and position
emerged after the 1990s, due to various contemporary  of each layer in a particular historical context [13].
developments.  postmodernism' and  'globalization'  Therefore, the modern conception of citizenship based on
including conditions relating to citizenship rights [8],[9].  status under the authority of the state requires a new
interpretation, because it carries cross-understandings that
include political dimensions, judicial, ethics, social and
cultural [10].

In the last two decades of the 20" century,
postmodernism globalization challenges the nation-state
as the sole source of citizenship and democratic authority
[9]. In addition, to strengthen identity and consideration
so that it becomes an umbrella for the moral roots of the
citizenship character of the Pancasila and Citizenship
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2. THEORETICAL REVIEW

2.1. Citizenship Terms

The term citizen is usually interpreted as a member of
a political community or state who is endowed with a set
of rights and obligations [11], with the formal status of the
existence of a person's entity both politically and legally,
which shows equality of both responsibilities and needs
[14].

In the context of this equality, the term citizen in
Indonesia is more often understood as something
unimportant, compared to the population and the people,
even positioned as nothing more than a client, servant,
transaction commodity, executors of obligations from the
power elite, it seems that citizens are a concept long
(intentionally) forgotten [15], which has implications for
citizenship practices and patterns of citizenship relations
[61.[7]-

This leaves the question, are there no noble cultural
values that are the moral roots of citizenship, which
underlie and become the guideline in carrying out civic
practices and patterns of citizenship relations? if ever
exists, has been explored, conceptualize, socialized, so
that it is internalized, personalized, characterized, even
civilized in the "citizenship regime".

2.2. Conception of Citizenship

As a complex and contested concept [16], citizenship
has many dimensions that serve as the background for
identifying the concept of citizenship. Citizenship can be
seen only as a right to have rights [17] or in the form of
the passive and active membership status of an individual
in a nation-state with certain rights and obligations that are
universal at a certain level of equality [18].

A more dynamic view sees citizenship as an
interaction in the form of a relationship between
individuals (citizens) and the state where each party is
bound by a contract of rights and obligations individually.
Reciprocal [11],[6],[7], however, the relationship is
developed in quality into a continuous series of
transactions between persons and agents of a country, each
of which has uniquely enforceable rights and obligations
based on (1) that person's membership in an exclusive
category, natural birth plus naturalization, and (2) the
agent's relationship with the state rather than any other
authority enjoyed by the agent. Thus citizenship forms a
kind of special contract [19].

Of all the views put forward on citizenship, citizenship
is more openly and broadly seen as a collection of
practices which are a meeting between the state and
citizens [20], both formal and informal, which form a
general pattern of citizenship relations called the
citizenship regime, which can be used to identify
characteristics citizenship [6],[7], includes membership,
identity, values, rights, participation and embracing the
content of political knowledge in general [21].

Citizenship can be roughly mapped in the context of
minimal and maximum interpretations, which also applies
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to Citizenship Education [16]. In a minimal view, the
identity given to a person through citizenship is only seen
as formal, legal, and juridical. A citizen is a person who
has a certain civil status, with associated rights, in a certain
type of community-based on the rule of law. While in the
maximum view, identity is seen as something only
understood in psychological, social, and cultural terms.
Virtue or values that are seen as citizens' needs, can also
be interpreted in terms of minimal and maximum.

On a minimal view, for example, loyalty and
responsibility are seen as local and rooted in character. In
the maximum view, citizens are seen as requiring a
broader focus, to be more active and broaden the horizons
of these local and rooted characters, to proactively guide
more general and universal considerations such as justice,
and to work towards social conditions, which will lead to
the empowerment of all citizens. country.

2.3. Citizenship Traditions

Studies and studies on citizenship and civic education,
usually refer to three traditions [6],[ 7], focusing on various
aspects of the relationship between citizens and the state,
namely liberal (rights), republican (participation), and
communitarian (social identity). Citizenship studies can
also be seen from the dimensions, namely the legal
dimension (emphasizing individual rights, liberal), the
political dimension (participation, republic), and the social
dimension (recognition and group, communitarian) [12].
Another version contains 7 (seven) discourses related to
citizenship and citizenship education, namely republican
(strong political society), liberal (rights and equality),
critical (innovation, creativity, and conceptualization),
feminist (gender perspective and constructive), cultural
(cultural identity assimilation), reconstructionist (active
and critical participation), and homo (status, membership,
identity, and implementation based on the courage and
risk of citizens)[21]. This article is only three discourses
that are prevalent and dominate the views in citizenship
and Citizenship Education relating to aspects of the
relationship between citizens and the state, namely,
liberal, republican, and communitarian.

2.3.1. Liberal Citizenship

Individualism is its main component. individuals are
seen as the basic unit of society, having equal rights to
participate [22]. Focus on the legal status, a citizen is a
creature legal system that acts according to the law and is
centered on the right to citizenship, including civil,
political, and social rights [23]. Civil rights, individual
freedoms, freedom of opinion, ideas, beliefs, contracts,
property and justice (18th century), political rights,
participation in public decisions and elections (19th
century), and social rights, security, protection, and well-
being (20th century).

One of the many that are striking and discussed is the
values associated with the politically liberal discourse of
citizenship and Citizenship Education namely autonomy,
criticism, freedom from the tyranny of authority,
consensus on core values, equal treatment, decency,
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independence, openness, respect, the ability to evaluate,
and willingness to engage in public discourse, as well as
the values and skills necessary to take part in culturally
diverse public life [24].

Respect for culture and participation culturally are the
skills and understandings needed for “multicultural
citizens”, and cultural competence and cultural
understanding as cognitive skills must be met [25].

2.3.2. Republican Citizenship

Citizenship is not only a legal status (liberal
citizenship) but involves the willingness and ability of
citizens to be responsible for political affairs, not only as
subjects of the state but as political beings [6],[7]. Not only
emphasizing political rights, but also responsibilities, and
the various virtues of citizenship, in the form of active
participation in associational activities, rational in public
debate, political decision making, and commitment to the
common good [26],[27], rights-based collective action,
namely public activities by groups of citizens who convey
to state agents, demands to actualize or expand rights
[6],[7], based on the values of love and service to a
political community, whether local, state, or nation.
12],[21].

Citizenship literacy is better and is important for the
main identity of good civic knowledge, promoting a civic
identity that is committed to political society, respect for
its symbols, and participates in the common good. Social
capital is derived from healthy communal networks and
values and norms that give a feeling of cohesion and unity
are the core values of republican citizenship. Developing
civic identity, as “loyalty to a systematic set of moral and
political beliefs, types of personal ideology, forging
emotional and moral commitment along with beliefs are
loyalty to a society and a sense of responsibility towards
society at large [28].

Rights are worthless without a strong presence of
values emphasizing civic responsibilities. The emphasis
on loyalty, civic literacy, and service to government,
society, and the state is intended to promote the desire and
ability to uplift responsible- someone's responsibility.
Self-interest for rights individual above collective
responsibilities against citizenship republic [21].

2.3.3. Communitarian Citizenship

Citizenship is not just about legal status or rights and
obligations; but regarding the recognition of existence as
an equal member of the community [12], social
acceptance is important as part of the realization of
citizenship. Without recognition as a member of a political
body, the rights of citizens will not be fully realized.
Recognition by other nationals is "the establishment of
certain political relations". It does not mean only silent
tolerance for the rights, claims, authority, and status of
others, but also a willingness to respect and acknowledge
in public, recognition is not fully realized unless
accompanied by respect and willingness to recognize and
defend the rights of others [29].
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Citizenship is a local, subnational social identity that
coexists with national identity, as members of diverse
cultural groups. To meet the needs of different
communities with different cultural practices, including
multicultural rights, it is desirable to have community
diversity management [30],[31],[6],[7].

These three traditions of citizenship studies dominate
the view of citizenship and civic education, including the
relationship between citizens and the state, although in
recent developments a new view has emerged, namely
citizenship radical, critical, or reconstructionist, who
criticize these three traditions, especially concerning
women (gender citizenship), cultural (cultural
citizenship), environment (environmental citizenship),
economics (economic citizenship), and homo (status,
membership, identity). All of these views are based on a
Western perspective.

The findings from a study conducted in Indonesia
based on the three traditions of citizenship, particularly on
the relationship between citizens and the state [6],[7],
force us to reflect, criticize, and reconstruct the values that
underlie our citizenship behavior.

The study of rights, for example, found finding that the
rights of citizens on paper, in reality, are not always
enjoyable, characterized by paradoxes. On the one hand,
by extending the rights of citizens in writing (see the 1945
Constitution Amendment IV), on the other hand, the
ability of citizens to realize these rights has not increased,
even decreased in some areas. It is not formal citizenship
that applies, but informal citizenship, which is formed due
to social inequality, which reproduces that gap [6],[7].

A study of identity in Indonesia found that religion or
ethnicity forms Indonesian citizens and the state of
Indonesia are interconnected, even in demanding citizens'
rights based on membership of religious or ethnic
"community organizations" [32], because state institutions
do not function properly [6],[7], therefore cultural
citizenship and religious citizenship deserve to be public
discourse.

Studies of participation in Indonesia indicate that there
are more active and critical citizens and that civil society
is getting stronger. A series of studies show that public
spaces are enlivened by various social movements. Yet
political participation does not necessarily take the form
of autonomous behavior, to demand rights, as desired in
the civics literature, but instead shows signs of a broad
dependence on personal connections. This is the style of
informality and the character of political participation in
Indonesia [6],[7], building patient personal relationships
with the authorities can be an effective strategy [33],
fostering calm social relations, and aligning with a sense
of duty, can even be a form of representation. more
effective [6],[7].

3. METHODS

The method used in this research is a literature study
with discourse analysis on the terms, conceptions, and
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traditions of citizenship. Discourse is a collection of rules
and practices that regulate meaning in a particular area
[34], as a distinctive product of historical and social
conditions that provide the terminology, values,
rhetorical style, customs, and truths that build it [35].
Therefore discourse is the main way an ideology is
produced, reproduced, and circulated; as belief systems
that help people to understand and act in the world, the
frameworks of thinking and calculating about the
world—the 'ideas' people use, as well as to find out how
the social world works, what their place in it is, and what
they should do”[36], through the way of speaking,
writing, thinking, and the way of thinking,

While citizenship discourses are available, none have
yet focus on the conception of citizenship in the
perspective of Pancasila and Ethno citizenship.
Therefore, it is necessary to conduct a civics "discourse"
study; First, a preliminary study of the citizenship
literature, especially terms, conceptions, and traditions.
Second, data from the literature is collected, reviewed,
and analyzed in-depth, then criticized with the results of
citizenship research conducted in Indonesia. Next is a
literature study related to answering and formulating the
concept of Indonesian citizenship from the perspective
of Pancasila and Ethno citizenship based on Banjar
culture.

4. RESULTS AND DISCUSSION

Citizenship traditions have varied throughout history
and around the world according to different countries,
histories, societies, cultures, and ideologies, resulting in
many different understandings of the concept of
citizenship. Exposure to the discourse of citizenship is
very much dominated by the West which is full of
liberalism ideology. Meanwhile, the discourse on
citizenship from the Indonesian perspective is almost
unheard of, let alone seriously discussed" Citizenship, is It
Really a Non-Issue in Indonesia?” [38]. Even more sad is
the study results on Citizenship in Indonesia with a project
themed “From Clients to Citizens? Emerging Citizenship
in Democratizing Indonesia” [6],[7], explained the term
citizen in Indonesia is more often understood as something
unimportant, compared to the population and the people,
even being positioned as nothing more than a client,
servant, transaction commodity, executors of obligations
from the power elite. Citizenship seems to be a long
(intentionally) forgotten concept, which has an impact on
citizenship practices and patterns of citizenship relations
[15].

The findings from the study of citizenship in Indonesia
[61,[7],[15], leave the question, is there no moral root that
underlies the values of cultural citizenship and becomes a
guide in carrying out citizenship practices and patterns of
citizenship relations? If there is, has it been explored,
conceptualized, socialized so that it is internalized,
personalized, characterized, even civilized in the "civic
regime"?
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4.1. Pancasila Perspective Citizenship

In the context of Indonesia, Pancasila as a view of life
with all its wvalues (Divinity, Humanity, Unity,
Democracy, and Justice) should be the source, foundation,
guide, and evaluation tool in carrying out citizenship
practices and patterns of citizenship relations.

The precepts of the One Godhead have the meaning
that all aspects of state administration, both spiritual and
material, must be by the values that come from God,
including their relationship with citizens in the practices
and patterns of citizenship relations. About the state,
citizens are not only seen as people and residents, but as
humans, so that citizens are not only seen as servants,
clients, objects, and commodities, but humans who have
nature, dignity, from the dimensions of composition,
character, and nature. and position based on the values of
God Almighty, including faith and piety.

The Precepts of Fair and Civilized Humanity mean that
the implementation of the state always directs and realizes
the nature of civilized human beings, namely realizing the
position of human nature both in the dimensions of
composition (physical and spiritual), nature (personal and
social), and position (independent and servant of God). )
in a harmonious, harmonious, and balanced manner. Thus,
the state's treatment of human beings should be carried out
in a fair and civilized manner, as well as in the practices
of state relations with citizens based on fair and civilized
values.

The Precepts of Indonesian Unity are implemented not
only statically, namely in the form of the unity of the
nation, state, and territory of Indonesia, but dynamically,
namely maintaining and developing them, both in
protecting the entire Indonesian nation and the entire
homeland of Indonesia with all its various customs and
cultures based on the value of unity. and Bhinneka
Tunggal Tka. The state overcomes all groups in society,
does not take sides with any one group, the state works for
the benefit of all the people. Concerning the relationship
between the state and citizens, citizenship practices are not
carried out in a discriminatory manner, do not treat
citizens as servants, clients, subordinates, people who
have to serve, objects, and even commodities. The state's
treatment of such citizens,

Democracy led by wisdom and
deliberation/representation implies the implementation of
relations between the state and citizens in the practice and
pattern of citizenship based on democratic values,
deliberation, and representation, the relationship is not
only in legal, political, social, economic dimensions but
also in the cultural dimension and a sustainable
environmental perspective as an appreciation of citizens
as human beings who have rights, dignity and worth to be
respected, valued and upheld.

Social justice for all Indonesian people is the goal of
the accumulation of other precepts of Pancasila, namely
the welfare of Indonesian people from the aspect of their
composition, nature, and natural position. For this reason,
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the implementation and administration of the state, the
state to its citizens always has the duty and obligation to
maintain and develop "social justice" [39],[40]:

1. Maintaining the public interest, specifically regarding
the common interests of the citizens, cannot be carried
out by the citizens themselves.

2. Maintaining the public interest in the sense of the
common interest of the citizens, which cannot be
carried out by the citizens themselves.

3. Caring for the common interests of citizens individual
which cannot be fully implemented by the citizens
themselves, in the form of assistance from the state.

4. Maintaining the interests of individual citizens, which
cannot be entirely carried out by citizens themselves,
in the form of state assistance. Sometimes the state
maintains all individual interests (the poor and
neglected children).

5. The state protects the entire Indonesian nation,
including the presence, existence, function, and
operation of the state in terms of ethnicity, family, and
individual citizens.

6. The state is obliged to promote intelligence and
welfare as well as the elevation of the dignity of the
general life for the whole nation, including the dignity
and worth of a high-quality life for every ethnic group,
every group of citizens, every citizen, and every
individual citizen, carried out by the state as well as
citizens. themselves, with or without assistance from
the state.

Therefore, every aspect of state administration with
citizenship practices is realized in the form of a justice
relationship between the state and citizens in the form of
[39],[401]:

1. Distributive justice; The state is obliged to fulfill
justice for its citizens, by not only being obliged to
provide, but also to realize, fulfill, improve, also
develop to its citizens what are the civil, political,
social, cultural, economic, and environmental rights of
that citizen.

2. Justice obeys; Citizens are obliged to fulfill justice for
their society, nation, or country. Because the
realization of a society, nation, and state is the result of
the common will of its citizens (citizens), then citizens
are obliged to obey the mutually agreed rules.
Obedience of citizens to the state is the right of every
state.

3. Commutative justice; the relationship of justice that is
manifested among fellow citizens of the community,
nation, state, in the sense that there is a reciprocal
obligation, to fulfill justice among fellow citizens.
Giving to fellow citizens of the community, nation,
and state, everything that has become their respective
rights, according to the awareness of the value between
things or goods that must be given and things or goods
that must be accepted as their rights.

Thus the relationship between the state and citizens,
actually there are ideal values that are the source, basis,
and guidance in citizenship practices based on agreed
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(contractual) laws and regulations.

So that it can be formulated that the Pancasila
perspective citizenship is the practices of meetings
between the state and citizens, formal and informal, both
at a minimum, including formal, legal, and juridical
citizenship identities; as well as maximally, citizenship
identity in psychological, social, economic, cultural and
environmental terms based on formal provisions and
sourced, based on, and guided by, universally and
nationally maximum by the values of Pancasila; at least by
the values of Pancasila which are based on local character
and rooted in an ethnic group.

Pancasila citizenship requires a broader focus, is more
active and broadens the horizons of Pancasila values of
local character and rooted in an ethnic group, to
proactively become a source, foundation, and guide more
general, national, and universal considerations such as
justice, and work for conditions which will lead to the
empowerment of all citizens of the ethnic group.

4.2. Ethno Banua Citizenship

Concerning values based on local character and rooted
in an ethnic group, the moral roots that are in line and
following the values of Pancasila deserve to be explored.
Values-based on local characters and rooted in the life and
culture of the Banjar "urang" are also in line with the
values of Pancasila, namely "Baiman, Bauntung, and
Batuah".

Baiman, Bauntung, and Batuah were originally
excavated for ethno pedagogical purposes, but because
they wanted to contribute ideas, firstly, not only to build
an identity and scientific umbrella for the Pancasila and
Citizenship Study Program, especially the content of
citizenship science but also to explore and fill in concepts,
traditions. and the citizenship dimension from the
Pancasila perspective and the local character perspective
rooted in the Banjar tribe for Banua Ethnic Citizenship in
South Kalimantan.

Baiman's conceptions are: 1) a life of faith and piety in
behavior, namely trusting and believing in Allah,
Almighty over all things, believing in the Apostle, firmly
holding faith as a guide for life, all work and behavior
believe in, be supervised, and receive retribution from
Allah; 2) should obey the provisions of religion, worship
according to the pillars of faith and the pillars of Islam
based on a strong faith as a guide to life, perform prayers,
obey parents, live luckily, and only dare for the sake of
Allah. With the foundation of Baiman, it is hoped that in
life everything is intended for Allah, and starting with
Bismillah, to become a good human being, and the content
of Baiman's values is to believe and obey Allah and the
Messenger of Allah, and be obedient to parents. Baiman is
a reflection of strong roots penetrating the earth.

Bauntung conception is: 1) living with good luck,
always having sustenance, not losing in business and
trading, and working lawfully, quickly, smoothly, with
good and good results, trying to find blessings, safe from
harm, given convenience, useful and positive value, for
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the good of oneself, others, society, so that it is successful
in this world and the hereafter; 2) life must be based on
faith, seeing that wealth is not the measure of everything,
luck is important, not only rich, lucky people are liked by
many people and smart people lose to lucky people. In
addition, do not forget to ask for prayers with parents and
scholars, so that life is lucky, also happy, proud, and does
not disappoint parents; 3) the content of values is trying
not to lose in business and trade; work to seek blessings;
based on halal, with an easy, fast, and smooth process;
good results, good, useful, and positive value; for the good
of oneself, others and society; to success in this world and
the hereafter. Bauntung is rooted in Baiman, the
manifestation of a large tree, its branches, twigs, and lush
leaves as a shelter, conditions that support creativity,
innovation, and productivity.

Batuah's conception is 1) a life that has advantages in
the form of talents, privileges, or special skills that are not
owned by other people based on faith and knowledge, so
that they become achievers, or make other people achieve;
meritorious, or make others meritorious; make himself and
others proud, so that he is seen as an "illuminator" who
gives "blessing" to others. In turn, the person is liked,
respected, proud of, even loved, cherished, and glorified
by people, so that he becomes a good example, his
behavior should be imitated, his life is honorable in
society, has honor and dignity, and is high, because he has
and adorns himself with noble character. . 2) must have
advantages in talents, privileges, or special skills, base life
on faith and knowledge, like to help, be a blessing to
others, an example of good behavior and exemplary,
honorable life, have dignity and worth, decorate yourself
with noble character. 3) The content of the values of
batuah is having advantages that other people do not have
(competitive advantage) studying human advantages in
the form of sacredness, advantages of scholars, maunah,
advantages of apostles, miracle, faith-oriented, like to help
just for the sake of changing the quality of life, and
improve welfare, be a blessing to others, exemplary in
behavior, honorable in dignity and worth, decorate oneself
with noble character, to have the world and the hereafter.

If the Pancasila perspective citizenship has provided a
formulation of the values and concepts of citizenship to be
a source, foundation, and guide in the relationship between
the state and citizens in juridical, political, social,
economic, cultural, and environmental citizenship
practices. Likewise, Baiman, Bauntung and Batuah as
values based on local characters and rooted in an ethnic
group can become values and concepts of citizenship for
ethnic groups in Banua, South Kalimantan. Baiman,
Bauntung, and Batuah are derivatives of Pancasila values
based on local characters and rooted in the Banjar tribe for
Banua Ethnic Citizenship. The position of Baiman,
Bauntung, and Batuah as derivatives of Pancasila values
in their connection with citizenship can be seen in the
image below.
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Table. 1 Pancasila Values

PANCASILA VALUES
Universal National Local
Value,
Character,
Personification
of “Banjar”
Deity Belief in the one | Baiman; believe,
and only God belief, obey
Allah, the
Apostle,  obey
parents
Humanity Just and civilized | Bauntung
humanity for himself,
others, the
environment
Unity the unity of | kulawarga, affix,
Indonesia papadaan,
banua, nation
Democracy Democracy Led | citizen, people,
by Wisdom of | population,
Wisdom in | government,
Deliberation/Rep | comparative and
resentation competitive
superior country
Justice Social Justice for | Rock
All of Indonesia | achievement,
service,  pride,
honor, glory,
blessing, love,
affection,  and
affection,
maunah,
karamah
Prince Antasari,
Datu
Kalampayan
Teacher H. Zaini
Citizenship Pancasila Ethno Banua
Universal  and | citizenship is the | citizenship is the
Global practice of | practice of
meetings meeting between
between the state | the state and
and citizens, both | citizens, both
formal and | formal and
informal, both at | informal, both at
a minimum, | a minimum,
including formal, | including formal,
legal, and | legal, and
juridical juridical
citizenship citizenship
identities; or | identities; as well
maximally, as maximum,
citizenship citizenship
identity in the | identity in
psychological, psychological,
social, economic, | social,
cultural, and | economic,
environmental cultural, and
terms based on | environmental
formal provisions | terms based on
and sourced, | formal
based on, and | provisions and
guided by, | sourced, based,
universally and | and guided at
nationally least by
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Pancasila values
based on local
character and
rooted in the
Banjar tribe;
Baiman,

Bauntung, and
Batuah

maximum by the
values of
Pancasila; at least
by the values of
Pancasila which
are based on local
character and
rooted in an
ethnic group.
Citizenship
requires a
broader focus, is
more active, and
broadens the
horizons of that
local and rooted
character, to
proactively
become the
source,
foundation, and
guide of more
general, national
and universal
considerations
such as justice,

S.

5.1.

5.2.

CONCLUSION

Citizenship in the Pancasila perspective is the
practice of meetings between the state and citizens,
formal and informal, both at a minimum, including
formal, legal, and juridical citizenship identities; or
maximally, citizenship identity in the psychological,
social, economic, cultural, and environmental terms
based on formal provisions and sourced, based on,
and guided by, universally and nationally maximum
by the values of Pancasila; at least by the values of
Pancasila which are based on local character and
rooted in an ethnic group.

Ethno Banua citizenship is the practice of meeting
between the state and citizens, both formal and
informal, both at a minimum, including formal, legal,
and juridical citizenship identities; as well as
maximum, citizenship identity in psychological,
social, economic, cultural, and environmental terms
based on formal provisions and sourced, based, and
guided at least by Pancasila values based on local
character and rooted in the Banjar tribe; Baiman,
Bauntung, and Batuah.
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