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ABSTRACT

This article aims to explain the articulation of moderate Islam among Muslim students. This research finds its
significance in, on the one hand, the existence of previous studies confirming that a myriad of radicalism and
terrorism were conducted by students, while, on the other hand, moderate Islamic behavior is regarded as a good
solution for preventing radicalism and terrorism. Three aspects appear to be the focus of this research, namely: first,
the conception of moderate Islam; second, the approval and rejection of moderate Islam; and third, the factor of the
articulation of moderate Islam. This research takes State Islamic University of Malang, Indonesia, as the primary data
source by giving unstructured interviews towards 12 of its students coming from different academic backgrounds
(natural sciences, social-humanities, and religious sciences). Meanwhile, secondary sources are collected from either
books, articles, or other findings concerning topics related to moderate Islam and the act of radicalism among
students. The content analysis and critical hermeneutics are the main analysis tools in this research. This study finds
that the articulation of moderate Islam has existed among students. In general, students understand the term “moderate
Islam” as “the middle position” of Islam that is articulated with a wide variety of arguments. There is a rejection
against this terminology among students of social-humanity (psychology), hence contradicts a common opinion
stating that students of social-humanity are more preventable from radicalism and terrorism than those who take
natural sciences programs. Furthermore, we will elaborate on five main factors leading to the articulation of moderate
Islam among Muslim students: first, whether there is an impact of being a moderate Islamic organization member or
not; second, the formal and informal education; third, the heterogeneous or homogeneous residential demography in
which students live; fourth, the social media accounts followed, and fifth, the literature they read.
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1. INTRODUCTION

Saudi Arabia whose ideology is conservative and
fundamentalism [8]. Moreover, the conception of

There is no rigid and final conception of moderate
Islam since all individuals have their subjective
interpretation of this word [1]-[5]. This situation has
led to many rejections against the term [6]. The basis
of their refusal comes from an idea that moderate
Islam cannot be a representative of the so-called
‘kaffah’ (the complete) Islam as their proponents are
trapped in spiritless Religious practices as well as the
Western hegemony over Islam [7].

Based on some research findings and cases, the
opposite is true since the idea of promoting moderate
Islam becomes pivotal in many nations, including

moderate Islam appears to be significant to be
unveiled more deeply. This is down to the fact that,
on the one hand, some researches have affirmed
several massive terrors and radicalism among
students both in public universities and Islamic
universities [9]-[11], while, on the other hand, the
idea of moderate Islam is considered as a powerful
solution to prevent students from the act of radicalism
and terrorism [12]-[16].

This article takes Maulana Malik Ibrahim State
Islamic University of Malang, Indonesia, as the main
research object due to some reasons: first, even
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though the intense inter-religious dialogues had been
continuously held, the rate of violation against
religious freedom between students in Malang
remains high [17]; second, universities in Malang
(including State Islamic University of Malang) have
the great potency of producing the seeds of
radicalism and terrorism among students due to the
massive movement of people in and out of the city;
third, State Islamic University of Malang has the
largest number of foreign students compared to other
State Islamic Universities (PTKIN) in Indonesia; and
fourth, there are a great number of terrorist arrests in
Malang region [18].

This article is centered on three aspects, namely:
first, the conception of moderate Islam among
Muslim students; second, their approval and rejection
against this terminology; and third, the factor of the
articulation of moderate Islam. The two former
aspects are explained based on students’ academic
fields, namely natural sciences, social-humanity, and
religion. Furthermore, while most of the recent
findings merely examined the interpretation of
moderate Islam that is performed by public figures,
organizations, and educational institutions, and they
constructed the moderate Islam and its correlation
with Islamic principles theoretically and practically
[19]-[25], this article, however, aims to focus on
unveiling the moderate Islam understanding among
students based on their academic fields which never
been found in previous researches. Besides, the factor
of the articulation of moderate Islam will also be the
field of this study to create the basis of the contra-
radicalism movement in Indonesia. Examining the
common belief that the students of natural sciences,
for their rigid and binary mode of thought, are more
susceptible to get involved with the acts of radicalism
and terrorism compared to those of the social-
humanity and religion, for their critical thinking, will
be also the objective of this research.

2. RESEARCH METHODS

This article uses a qualitative method with the
phenomenological approach that obtains data from
depth interviews with Muslim students with a variety
of religious ideologies in State Islamic University of
Malang. The selection of informants is based on a
qualitative principle through which a total of 12
students from different academic fields, namely
natural sciences, social-humanity, and religion (4
students for each field). Gender is also taken into
consideration in which half of the total informants are
males while another half comes from the opposite
sex. It is estimated that this method will lead to

obtaining more comprehensive data. In order to
secure informants’ privacy, their names will not be
unveiled (the information related to informants is
attached in Table 1).

The primary data comes from an unstructured
interview with 12 students whose answers will lead to
a more comprehensive understanding of the
articulation of moderate Islam among students.
However, due to the pandemic situation, the process
of the interview will adjust with the informant’s
circumstances. When possible, the interview would
be conducted in person; otherwise, an online platform
would be preferred. Additionally, secondary data
comes from a variety of books, journals, and findings
that have correlations with the issue of moderate
Islam and radicalism among students.

To produce balanced and honest research, data
source triangulation and focus group discussion will
be conducted. Meanwhile, the data analysis will
utilize content analysis which stands on objective
data (first and second focus) [26], [27]; and it will use
critical hermeneutics as the tool to reveal the factor of
articulation (third focus) [28], [29].

Table 1 Research informans

No. | Character Program Age | Symbol
1. Pharmacy 21/M | NS1
2. Natural Mathematics Edu 21/M | NS2
3. | Sciences Mathematics 21/F | NS3
4. Architecture 21/F | NS4
5. Arabic Language 25/M | SH1
6. Social- Management 21/M | SH2
7. | Humanities | Psychology 21/F | SH3
8. Arabic Language 24/F | SH4
9. Islamic Edu 21/M | RS1
10. | Religious | Quranic Sciences | 20/M | RS2
11. | Sciences Islamic ~ Family | 22/F | RS3
Law
12. Quranic Sciences 21/F | RS4

3. RESULT AND DISCUSSION

3.1. Natural Sciences Programs

Concerning the conception of moderate Islam,
students of natural sciences programs are aware that
the term moderate Islam means the balanced position
in Islam. In other words, they view moderate Islam as
opposes both radicalism and extremism. In addition,
those who implement moderate Islam should behave
equitably, adjust to mutable circumstances and
produce a proportional tolerance among citizens. One
interlocutor (NS3) explained that moderate Islam
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means a balanced Islam that opposes extreme
ideologies. Referring to one of the respected figures
from Nahdlatul Ulama (NU), Musthofa Bisri, he
maintains that moderate Islam is Islam itself.

interlocutor

(NS4)

In this regard, another
explained the following,

“Moderate Islam is an ideology that contradicts both
radicalism and terrorism. In other words, moderate
Islam is an ideology that is able to adapt to any
situation around the world. Even though there are
differences between the historical and the current
Islam, that is because the situation has changed, and
Islam should adjust. Some people blindly perceive a
particular teaching, such as warfare during the lifetime
of the Prophet Muhammad against the infidels; but in
the current context, let alone in Indonesia, warfare is
not allowed, for we all have the same right to live as the
citizens. Nevertheless, some people perceive this
blindly, hence acting wrongfully, such as bomb attacks
or others that negatively affected innocent people.
Moderate Muslims are the ones who oppose this
extreme ideology.”

NS1 explicitly explained that the concept of
moderate Islam is the implementation of five
principles of Pancasila, especially the principle of
tolerance. He said,

“Moderate Islam is Islam that

implements the principle of tolerance, since, in our

proportionally

country, it is pivotal for us to implement the principle
of tolerance correctly. To be precise, as we all live
under the constitution of Pancasila, we ought to honor
and tolerate non-Muslims. Therefore, not only should
we honor our Muslim brothers and sisters, but we also
have the responsibility to do the same towards non-
Muslims because we all live in a multicultural nation.
In short, it can be concluded that moderate Islam is
Islam that follows the principles of Pancasila.”

NS2 was in line with the above statement as he
said that moderate Islam is Islam that accepts the
existence of other religions, and, at the same time,
recognizes the internal disagreements among its
adherents without discrediting one from another.
According to him, flexibility and adaptation are the
typical characters of moderate Islam in social
interaction, while in terms of worship we should
follow what we perceive as correct.

At this point, it can be seen that interlocutors from
natural sciences programs share their acceptance of
the terminology of moderate Islam. The key point of
their acceptance is that the implementation of
moderate Islam within societies would maintain
mutual social respect and tolerance. It is undeniable

that tolerance is significantly essential in Indonesia
for it is a country resided by citizens of wide
diversities and the process of its establishment went
through consensus between heterogenous founding
fathers. Besides, the concept of moderate Islam is
likely to create harmony between societies as it
stimulates people’s social sensitivity and tolerance.
NS2 gave a further explanation,

“I agree with the concept of moderate Islam because in
practicing religious doctrines we also need social
belief. This social belief should exist within societies in
order to implement Islam as rahmatan lil ‘alamin. 1t is
undeniable that the practice of moderate Islam will lead
to a harmonious relationship between people because
with it people commonly pursue being tolerant of each
other.”

In the same tone as the previous, NS1 said,

“Regarding the concepts or the figures proposing
moderate Islam, I see myself in agreement with them,
to be
radical/extreme nor liberal. For this reason, Muslims

because with it, Islam appears neither
would maintain their worships, without insisting on its
formal implementation in the country, because we live
with non-Muslims in a country that has a permanent
agreement that obligates its citizens to live
harmoniously. Based on this argument, the concept of

moderate Islam should be implemented.”

Another argument appropriated a normative
principle stating that Islam is a balanced religion
(wasatiyah) as the principle of moderate Islam. NS3
states that Islam is a measurable and not excessive
religion as represented by the Qur’an, the sunna, and
the authoritative ulama’. Muslims, in general, are in
fact practice moderate Islam.

3.2. Social Humanities Programs

The next opinion about the concept of moderate
Islam comes from social-humanity students. Having
similar ideas with natural sciences students, students
in this field also argue that moderate Islam means a
balanced Islam (the middle position). They believe
that moderate Islam is Islam that is not rigid, flexible,
and tolerant. It is worthy of attention that tolerance is
the term that was mentioned by all interlocutors in
this field. Even though open-minded is one of the
basic features of moderate Islam, it opposes extreme
attitudes (right or left) and moderate people have
sturdy beliefs on their religion. One interlocutor,
SH4, states that moderate Islam is Islam that is
flexible and rejects fundamentalism and radicalism.
In short, the position of moderate Islam is between
radicalism and liberalism. It prioritizes the benefits
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for the society because of their comprehensive view
about various aspects of Islam.

Furthermore, SHI1 defined tolerance as the
manifestation of moderate Islam. He said,

“Moderate Islam is Islam that can tolerate people with
different beliefs and can balance the worldly life and
the hereafter. In addition, someone applying moderate
ideology will be able to adjust with any circumstance
without leaving his or her basic belief.”

Based on the above statement, we can conclude
that moderate Islam is an open and inclusive ideology
that affirms the development of modernization.
Besides, moderate Islam is an ideology that can
adjust with renewals and it leads to harmony
(maslahat) within societies without disobeying
Islamic principles and limitations. Interestingly, SH2
linked tolerance and the concept of fawhid as the core
principle of Islam. The informant said that every
Muslim has to tolerate other beliefs and religions. On
top of that, moderate Islam is located in the middle
position (between right and left extremists) as
mentioned in QS. Al-Bagarah (2): 143.

A slightly different opinion was mentioned by
SH3 who, although respecting the tolerance, is still
obstructed by the act of apostate as well as the
ignorance of it. Moreover, she perceived this
behavior as a deviation that should be avoided in
applying moderate Islam. More comprehensively she
said,

“According to my own opinion as well as some
resources about moderate Islam that I have read so far,
it can be concluded that this term means a middle
position in Islam. The middle position here means that
a moderate Muslim should not force others to follow
his view and should not affirm any deviation in
religion. What I understand about moderate Islam is
that it is comprised of justice, respect, tolerance, and
strong conviction in rejecting any deviance. Hence, the
middle position of moderate Islam means not to force
others to follow our belief as well as not to tolerate any
deviation in Islam such as apostate. As a person who
understands the concept of moderate, we should not
underestimate or permit anyone to do apostate.”

The majority of students support the terminology
of moderate Islam while the minority of them ignore
it. Those who accept moderate Islam terminology
believe that this concept will create harmony and it
will alleviate conflicts within societies when
everyone has different backgrounds. This is in line
with what SH2 said,

“My reason for accepting the concept of moderate
Islam is down to the fact that this concept can create
harmony, and prevent conflicts and ex-communication
among people. On top of that, varieties and differences
between people can be the factors of harmony when the
concept of moderate Islam is implemented.”

This opinion was affirmed by SH4 who said,

“As a Muslim student living in a Z generation, I myself
appear to be happier since there is an increasing
number of people who ignore both left and right
Moderate
significance since we need to adapt and communicate

extreme ideologies. Islam finds its
with other people whose beliefs are different from us;
consequently, standing in the middle should be our

priority.”

The acceptance of the concept of moderate Islam
was also shown by SHI1. This is because, according
to him, any ignorance against the concept of
moderate Islam means a conflict against the sanad
derived from his teachers. SHI believes that the
concept of moderate Islam consisted in the
Constitution of Medina is proof that Prophet
Muhammad has implemented moderate Islam during
his life. Based on this, he argues that the next
generations have to follow what the Prophet has
done. Furthermore, he explained that Islam Nusantara
has also followed the concept of Islam applied in
Arabia.  However, Muslims in  Nusantara
implemented the Islamic doctrines and principles by
adjusting with local cultures. For example, while
Muslims in Arab gave palm fruit to others as their
zakah since they consumed it as a staple, Muslims in
Nusantara took the rice for giving their zakah because
this is the food they consumed on daily basis.

Among social-humanity students, there was
someone who opposed the concept of moderate
Islam. She argued that the basic principle of Islam is
about moderation; so that there is no need to use the
term of moderation in Islam. By adding the new
concept of moderate Islam, she said, it means that we
perceive Islam as a religion that is free from
moderation in its basic principles, which, can imply
the classification of Muslims.

This opinion was confirmed by SH3, she said,

“Why should we create the term moderate Islam? Has
not this term existed since the life of Prophet
Muhammad? This religion is rahmatan lil ‘alamin that
guides all human beings to a better life. In the Prophet
Muhammad’s era, Islam became a guide for people;
neither does it force people to follow its principles nor
doing any violation to force them to turn into Islam.”
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Based on the aforementioned statement, it can be
noticed that the value of moderate Islam ought to be
implemented within the society. The main objective
of this implementation is to prevent any potential
conflict caused by the difference in social status,
religion, or background. Nevertheless, it should be
taken into consideration that the value of moderation
has existed in basic principles of Islam; hence, we do
not need to create the term moderate Islam and other
meaningless terms. More astonishingly, this
informant perceives that the term moderate Islam is
the representation of radical Islam,

“In my opinion, some people have tried to hide the term
of liberal Islam by replacing it with the term moderate
Islam. I got the information from the news informing
that there is a group of Muslim liberals introducing
themselves as moderate Muslim who is free from Islam
deviations.”

These statements contradict the popular belief
saying that natural sciences students are more
susceptible to the act of radicalism than social-
humanity students [9], [30]. All programs have the
potency to lead the students to do radicalism and
terrorism when they are not urged to learn about
representative moderate Islam. This potency can be
proven by an act of terrorism (book bomb, 2011)
done by several alumni who ever studied at Islamic
Education, Philosophy, and Arabic Language
program in State Islamic University of Syarif
Hidayatullah Jakarta [11].

3.3. Religious Sciences Programs

With a little different approach, students of the
religious sciences program have a similar opinion
with those from natural sciences and social-humanity
stating that moderate Islam is a balanced religion that
stands in the middle position. RS1 explains that
moderate Islam consists of three meanings, namely
tawassut, tawazun, dan i ‘tidal. Tawassut means that
Islam does not lean either towards the left position
which leads someone to liberalism or towards the
right position which leads someone to radicalism.
Tawdzun means a balance Islam that is not too strict
or too lenient. Meanwhile, i tidal means an attitude
through which someone is always fair in his or her
social interaction. Furthermore, he explained,

“The moderate Islam is an attitude standing between
liberalism and radicalism. This means that a moderate
Muslim is able to comprehend the principles of Islam
without being trapped with left or right extreme
positions. In addition, a moderate Muslim has good
capability to adapt with any circumstance.”

Having a similar opinion with RS1, RS2
explained that the term moderate Islam was derived
from the word wasatiyyah meaning the middle
position in the Arabic language. This informant urged
that a Muslim student should not follow any extreme
left or right position. Actually, they are not prohibited
to learn about those extreme principles; however,
they should still stand with their moderate position.
Moderate Muslims, he argued, are those who prevent
themselves from prioritizing logic to dalil and
prevent themselves from being too fanatical about
dalil. In short, moderation is taking the two
perspectives without leaning to any one of them.

Another informant, RS3, illustrated Islam from
the perspective of women’s Muslim fashion (the
wearing of veil),

“Moderate Islam is a balance Islam which does not lean
to left or right extreme positions, and it can adapt with
the local culture. Take the style of fashion applied by
Nahdlatul Ulama students in Pesantren as an example.
The core principles of their fashion style are politeness,
syar’an [obeying shari'ah], and ‘adatan [adjusting with
the local culture]. While the radical ideology obligates
female students to wear the veil, the liberal one permits
them to wear any style they want [without limitation].
In contrast, a moderate female student will wear a
fashion that is adjustable with the local culture and the
shari'ah without a need to wear a veil.”

RS4 explained that moderate Islam is an Islam
that leads its believers to fairness. A moderate Islam
is not a sect; it is the core principle of Islam that also
obligates its believers to have a strong attitude. For
example, when someone has children, he or she will
give them money proportionally based on their ages;
the older they are, the more money they will obtain.
Moderation also correlates with fairness. In other
words, when moderate Muslims behave fairly, they
will not easily be trapped into the right or the left
extreme positions due to their fair ability to assess
which one is correct or false. Also, no one can force
others to accept Islam. It is their right to choose
which religion they want to believe in (either Islam or
Buddha or Christian or other religions).

It can be concluded that students of the religious
sciences program in State Islamic University of
Malang agree that moderate Islam means an Islam
which acts as an intermediary between liberalism and
radicalism and it can combine between logic and
dalil. Also, moderate Islam becomes a concept which
prioritizes objectivity in solving a problem and it has
the capability to adjust with local cultures. The
concept of moderate Islam explained by religious
sciences students is likely more scientific than the
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explanation given by students in natural sciences and
social-humanities programs. This is down to the fact
that the students of the religious sciences program
linked their arguments to the most updated discourse
in this era.

Meanwhile, the main factor of their acceptance
and affirmation towards the concept of moderate
Islam is that this concept has been implemented by
the Prophet Muhammad and his companions. This is
proven by the existence of the constitution of Medina
as well as the style of da’wah applied by Wali Songo
consisting of the principles of moderation. This is
explained by RS1 saying,

“I do agree with the concept of moderate Islam because
this is the concept that our Prophet Muhammad had
implemented during his life, and this is proven by the
existence of the constitution of Medina. At the time,
there were three different religions embraced by people
in Madinah, namely Christian, Jewish, and Samawi.
Before the coming of Islam, they had fought each other
and contributed to intense conflicts. However, these
splits were successfully solved by Prophet Muhammad
and his companions by inviting those non-Muslim
people to implement the principles of moderation that
consisted in the Constitution of Medina. In my opinion,
the basic value of moderation in the Constitution of
Madinah is that when declaring this constitution,
Prophet Muhammad involved Auz and Khazraj sects.
These two sects discussed with the Prophet the content
of the Madinah constitution and they agreed to declare
it. This method was also applied by Wali Songo when
they arranged the conception of moderate Islam
adjusting with the local cultures in Java Island.”

A similar opinion was proposed by RS4 who
explained,

“The implementation of moderation had been done
during the first emergence of Islam; hence, it is the
correct attitude when we try to behave moderately. By
implementing the concept of moderate Islam, a sense of
tolerance will emerge in our hearts. This is extremely
crucial for us who live in a country that consists of a
variety of islands, sects, and cultures; so that I do
accept the concept of moderate Islam.”

Therefore, these two informants agreed that the
value of moderate Islam has its origin from the life of
Prophet Muhammad as it was stated in the chapters
of the constitution of Medina. Of the moderation,
principles are the freedom of implementing religious
principles and giving opinions as well as the
guarantee of property security. This means that
moderation is a concept introduced by the prophet so

that all Muslims should apply it in every aspect of
their life.

Furthermore, RS2’s acceptance of the concept of
moderate Islam is due to its position which is
between the two extreme perspectives. When
someone leans to one of the two extreme
perspectives, it means that he or she contradicts the
basic principle of Islam that is moderate.
Nevertheless, every Muslim is still encouraged to
learn about the two contradictive perspectives such as
the sect of Mu’tazilah who has an extreme principle
in the use of logic and the sect of Wahabiyah who has
an extreme principle in the use of dalil. It is
permissible for Muslims to absorb any information
regarding those two sects, but they should stand with
their moderate attitude in implementing Islamic
principles.

3.4. Why Are They Different?

Even though the students of State Islamic
University of Malang have the same basic
understanding of the concept of moderate Islam, the
arguments and approaches they used to explain their
thoughts are different. Regarding their group
affiliation, some students affiliate with the traditional
group of Nahdlatul Ulama (NU) while some others
affiliate with the modern group of Muhammadiyah.
Meanwhile, few of them claim that they affiliate to
the blend of both groups. If we examine these
statements more deeply, we can unveil some factors
that stimulate the appearance of the articulation of
moderate Islam as explained previously.

First, whether the affiliation towards a specific
organization (Nahdlatul Ulama or Muhammadiyah)
will give a significant impact or not. The impact of
this can be acknowledged from the statement of SH3
stating that the term moderate Islam is a
representation of liberalism. After being asked about
her group affiliation, this informant admitted that she
did not recognize both Nahdlatul Ulama and
Muhammadiyyah groups beforehand although her
religious practices are relatively similar to Nahdlatul
Ulama’s tradition. This informant was firm on her
belief that there is no need to affiliate with any
religious organization to be a real Muslim. Based on
this opinion, it can be concluded that someone’s
affiliation towards any religious organization or
group can construct his or her understanding and
acceptance towards the concept of moderate Islam.
As long as the students never know about the variety
of Muslim typologies and religious organizations,
they will never accept the term moderate Islam. In
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short, they perceive Islam as a singular religion and it
should not be split.

Something needed to be taken into consideration
regarding this type of student is that she is susceptible
to being persuaded to accept radicalism. She tends to
easily accept any information shared in social media
without understanding the real identity of each
organization’s principle. Even though she claims that
she has received some recommendations regarding
credible social media accounts from their lecturers
and friends, she still rejects the concept of moderate
Islam. She also informed about the resources she had
read which form her ignorance against moderate
Islam,

“The fact that I absorb this information from the
internet is something I cannot deny. However, 1 have
tried to filter and analyze any information I obtain from
the internet before I accept or reject it. And I think
there are both trusted and untrusted blogs and websites.
I usually get trusted websites from friends who
understand religious principles. Besides, some of my
lecturers who have a high-level understanding of
Islamic principles have also informed me of some
websites consisting of trusted articles whose contents
do not contradict our common religious understanding.
Not only do I look for the websites that consist of
Qur’an verses, but I also look for those which refer to
the hadith. Therefore, as long as they are supported by
Qur’anic texts and hadith, they can be trusted.”

Meanwhile, the students who have contradicting
opinions with the above student admit that they
affiliate with Nahdlatul Ulama, Muhammadiyah, or
both of them. They based their opinion on the typical
culture of moderation applied by both organizations.
Although there are frictions within them, this does
not change the path of moderation held by NU and
Muhammadiyah [19], [31]-[34]. SH2 said that his
understanding of the concept of moderation comes
from the explanation he obtained from his family
who affiliated with Nahdhaltul Ulama and urged him
to take his education in a Pesantren established by
Nahdlatul Ulama. This is the reason why the
informant believes that Nahdlatul Ulama is an
organization that proposes moderate Islam. On top of
that, he was taught by his family that it is essential to
respect other’s opinion even though it contradicts our
personal opinion. He was also inspired by a statement
from one of Nahdlatul Ulama figure called Musthofa
Bisri or Gus Mus who said, “Not implementing
moderation means it is not the part of Islam”.

A similar story was experienced by RS3 who
claimed that the first time she got the explanation
about moderate Islam was when she joined an

autonomous organization of Nahdlatul Ulama. The
informant who proposes an idea that moderation in
women's fashion is not wearing veils often refers to
quotes from Nahdlatul Ulama figures. She said,

“The first time I heard about the term moderate Islam
was when I got involved in an organization called
IPPNU. Besides, I also learned about this concept from
Abah Yai Marzuki Mustamar (the leader of PWNU in
East Java) who explained this term with understandable
and pleasant narratives. Meanwhile, some lecturers
whom I learned about moderate Islam to based their
opinion to the sanad they inherited from Nahdlatul
Ulama figures.”

Second, whether the type of education is formal
or informal. There is no specific subject concerning
the concept of moderate Islam in the formal
education of State Islamic University of Malang. This
is slightly different from what is applied in both
Nahdlatul Ulama and Muhammadiyah’s universities.
Nahdlatul Ulama universities provide a subject called
Aswaja dan Ke-NU-an which concerns Nahdlatul
Ulama principles while Muhammadiyah universities
provide a  subject called Al-Islam  dan
Kemuhammadiyahan that specify thoughts related to
Muhammadiyah principles [35]. However, said the
students, some lectures occasionally insert the
concept of moderate Islam in their class, especially
those who teach about religion and civics subjects.
Also, even though some lecturers do not explicitly
state the term “moderate Islam” in their talks, some
students can understand that the hidden meaning of
their explanation is moderate Islam itself.

Another important thing is that the characteristic
of each department also gives a significant impact on
students’ understanding of moderate Islam. The
students of religious sciences programs obtain much
more explanations about moderate Islam from their
lectures than those who are from social-humanity and
natural sciences programs. Some of them argue that
the lack of explanation about moderate Islam is
because of the disconnection between their program
and the term moderate Islam itself. Nevertheless,
their understanding of the concept of moderate Islam
was influenced by some external factors that form
their paradigms. NS3 admits that since she takes his
education in the Faculty of Science and Technology,
her understanding of religious principles appears to
be very limited because the concept of moderate
Islam is rarely introduced in her subjects. A similar
argument was also expressed by NS4 whose
understanding of moderate Islam was obtained from
some discussions in the class. One of which was a
discussion about whether it is allowed to get

369



ATLANTIS
PRESS

Advancesin Social Science, Education and Humanities Research, volume 644

vaccinated from the liquid that contains pig enzymes
or not. Although the term moderate Islam was not
mentioned explicitly in this discussion, the method of
producing a conclusion takes the value of
moderation.

A contradictive experience was introduced by the
students of the religious department admitting that
although they do not have any specific subject
concerning the concept of moderate Islam, they still
obtain an abundance of information about this term.
RS1 who explored three core principles of moderate
Islam (tawassut, tawazun, and I’tidal) verified that
almost 80% of all lecturers in his department
introduce and teach the concept of moderate Islam in
the class. Furthermore, he explained the way his
lectures use in teaching the students about moderate
Islam, he said,

“There are a number of lecturers introducing me about
the concept of moderate Islam, such as Lecture A,
Lecture B, and Lecture C. Since the Lecture B who
teaches the subject of Theosophy is used to explain the
diversity of beliefs in Islam so that she often relates it
with the concept of moderate Islam. For example, when
she explained about the discrimination against Shi'a
Muslims in Madura, she said that this case is caused by
Madura people’s extreme fanaticism towards their kyiai
(Muslim figure) who said, “There is no Shi’a adherent
is permitted to live in this village”. According to this
lecturer, their arbitrary attitude against Shi’a adherents
is a form of intolerance because it takes away another
Muslim’s rights. From this humiliating phenomenon
Lecture B insisted that let alone with non-Muslims,
with fellow Muslims we still often fight against each
other due to the faqlid which leads us to have no
conviction. That is why some groups claim that they
have the most correct principles while others have the
wrong ones.”

RS3 explained the same experience that almost
80% of her lectures teach about moderate Islam in the
class. This percentage is in line with RS1’s statement
even though they were interviewed separately. There
is indeed no specific subject about moderate Islam;
however, regular discussion introducing the concept
of Islam has been conducted in the class such as the
explanation of hadith and its sanad which are often
interpreted using the concept of moderate Islam.

Meanwhile, the non-formal type of education in
Pesantren also gives significant contribution towards
students’ articulation of moderate Islam. This is
supported by the situation in which the new students
of State Islamic University of Malang are obligated to
stay at a Pesantren (university’s ma 'had) during their
first year. SH4 as the informant who defined

moderate Islam as an Islam that opposes
fundamentalism and radicalism admitted that she has
taken his education in a salaf Pesantren where he
absorbed the information about moderate Islam. She
said,

“The reason why I am really familiar with the concept
of moderate Islam is that I come from a family who is
firm on religious principles and values. Besides, since
my childhood, I was taught a bunch of salaf’s
traditional books (kutub) in a Pesantren of salaf. Based
on those books, I find that moderate Islam can lead us
to harmony and peace.”

Third, whether the type of accommodation is
heterogeneous or homogeneous. There is no doubt
that the type of accommodation can be a significant
factor in the articulation of moderate Islam among
students. This is down to the fact that the more
heterogeneous the student’s interaction is, the more
moderate they are. Due to this heterogeneous
circumstance, the meaning of moderate Islam can be
embedded in students’ life as they can learn directly
from societies living around them. This is what was
mentioned by NS4 stating that a plural circumstance
determines someone’s comprehension of moderate
Islam.

A similar statement was also declared by RS1, he
said,

“My understanding of moderate Islam was derived
aspects,
experiences. I live in a society that consists of various

from various including literatures and
religions such as Hinduism, Buddhism, Christianity,
and Kejawen Islam. The unique culture of this
heterogeneous circumstance is that when Hinduism
adherents celebrate their holiest holiday, Muslims and
Christians will visit their houses and vice versa. This is
the realization of the concept of moderation in my

surroundings.”

Fourth is the choice of social media. There is no
doubt that, in this era, social media becomes the
crucial factor determining students’ articulation of
moderate Islam. Most of the informants claim that the
information they absorb from social media has given
immense influence to their paradigm of the concept
of moderation [36], [37]. NS2 who defined moderate
Islam as an Islam which tolerates both Muslims and
non-Muslims admitted that his comprehension of
moderate Islam comes from Youtube videos, not
from formal education. The channels he often
watches related to the concept of moderate Islam are
Habib Ja’far Husein, Cak Nun, Yudi Latif’s public
lectures, Elisa Wahib, or some channels run by a
specific religious organization such as KH. Said Aqil
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Siraj and Buya Ma’arif’s speeches. Among these
channels, there is one statement that the informant
finds as the most memorable quote stated by Cak
Nun; the quote is, “even though we adhere to
different religions, we still live under the same sense
of humanity.” On top of that, there is a quote from
Habib Ja’far Husein who said that congratulating
non-muslims regarding their holiest day is actually
permissible because our intention is to appreciate
others’ happiness.

Meanwhile, RS4 admitted that she was intrigued
to know about moderate Islam term after it became
popular. She said,

“Commencing with the information from a friend who
continuously told me about the term moderate Islam, I
tried to look for as much information as I can from
Youtube channels explaining about this term. Besides,
when I knew that a teacher who taught me about four
sects (madhab) of figh referring to various resources
also implements the concept of moderate Islam, I
realized that this term has opened my perspective about
Islam.”

Fifth is the literature study that is done by
students. In this context, the students analyze a
variety of literatures including books and scientific
articles that have a correlation with moderate Islam
based on their own characteristics. This condition
was declared by RS2 who obtained the understanding
of moderate Islam from a book written by Quraish
Shihab entitled Wasathiyah. This admission is in line
with the explanation he gave to me when we
interviewed him [24]. The informant argued that the
term moderate Islam is derived from the word
wasatiyah which means the middle position. This
middle position means that a moderate Muslim is
someone who clings to the basic principles of
moderate Islam and does not lean to any of two
extreme perspectives (right or left). Also, a moderate
Muslim will not prioritize his logic over the dalil, and
he or she will not behave extremely towards the dalil.
In short, it is merely about the balance of logic and
dalil.

4. CONCLUSION

This article concludes that there is articulation
towards the concept of moderate Islam among
Muslim students. Even though they agree that Islam
is a religion standing in the middle position, the
arguments they declared are diverse. On the other
hand, there is a student from social-humanity
programs who reject the term moderate Islam as he
regards it as the representation of liberal Islam. Based

on this finding, the classic belief perceiving that
social-humanity students are further from radicalism
than those from natural sciences needs to be
reviewed. Other findings are related to the factors
contributing to the emergence of the articulation
towards moderate Islam among students, namely the
impact of being an Islamic organization member, the
formal or informal style of education, heterogeneous
or homogeneous type of accommodation, social
media accounts followed, and the study of literature
joined.
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