
Civic Culture Analysis ofMawarung Culture
of Banjar Community

Hanifah(B) and Nasiwan

Universitas Negeri Yogyakarta, Yogyakarta, Indonesia
hanayafata@gmail.com

Abstract. The Banjar people are sub-ethnic groups who live in most areas of
South Kalimantan Province. Like other areas in South Kalimantan, the Banjar
people in Hulu Sungai Selatan Regency have local wisdom that is considered to
have its uniqueness. One of them is Mawarung Culture, almost all people who
are classified as upper middle class and lower middle class gather or spend their
mornings at stalls. This activity is done for breakfast, eating cake, or even just
sitting and enjoying a cup of coffee/tea. This is the unique reason why people still
prefer mawarung, even though they already had breakfast at home before. This
research applied a qualitative approach. It aims to analyze civic culture and iden-
tify the indicators of civic culture in the culture of mawarung of Banjar people.
The results of the study analyzed civic culture from three aspects, namely: (1) Edu-
cation, Mawarung is used as a means of exchanging information and knowledge
related to the recent issues; (2) Economy, Mawarung also becomes the moving
wheels of the community’s economy and to maintain the existence of an agree-
ment in buying and selling (akad jual beli) of the Banjar people; (3) Community
welfare,Mawarung improves the standard of living of the community to be more
prosperous as a result of the ongoing buying and selling transactions which have
an impact on meeting the needs of the community itself.
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1 Introduction

Culture is defined as a form of the shared behavior pattern of a community group that
is passed down from generation to generation by its predecessors which is then well
believed by a large group of people as a characteristic or character attached to their
group. This culture has a close relationship with local wisdom because local wisdom is
part of the culture itself, thus the two cannot be separated from each other. According
to [1], ‘Local wisdom is interpreted as a truth that has been believed for generations
and is consistent within a region. It can be said, that the union between cultural values
and the values of belief.’ Local wisdom itself is a strategy carried out by a person or
community group to preserve the cultural values, diversity, and environmental habits of
their community [2].

Civic culture is a social unit in the community that is usually applied to activities in
the daily environment of the community. According to [3], the aspects of civic culture of
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this nation have shown the integrity of a diverse nation, including the national cultures
and ethnicities. Thus, those aspects can turn into a culture that can unite the differences
as one of the options to develop education, economy, and community welfare, and also
create the unity of the Indonesian nation based on the values contained in Pancasila,
and this can strive as a national culture. In addition, added by [4], ‘a social phenomenon
in society can be categorized into the civic culture if it meets at least 6 (six) indicators
of civic culture namely, (a) Values embodied in citizen culture, (b) Egalitarian equality,
(c) Mutual trust and tolerance, (d) Cooperative life, (e) Solidarity, and (f) Community
spirit.’ Thus all forms of activity that lead to a culture of citizenship must be studied first
since there must be at least 3 (three) aspects and 6 (six) indicators of civic culture. If
both aspects and indicators mentioned above are met then, it can be said that the social
phenomenon that exists and grows in that society is a civic culture.

Mawarung is defined as an activity of a community or people to have breakfast/meal
at a stall.Mawarung itself is one of the hereditary cultures owned by the Banjar people
which is usually done in the morning. The culture of mawarung is considered to be
suitable for the character of the Banjar people who are known to like to chat over a cup
of tea or coffee. The phenomenon of many stalls that open during the morning and close
during the day is proof that the culture ofmawarung still exists in the Banjar community,
especially in Hulu Sungai Selatan region. This is one of the cultures that are unique and
different from other regions which of course must be maintained and preserved.

Regarding maintaining and preserving the culture of a region, Article 32 (1) Chapter
XIII of the Constitution of 1945 that ‘The state advances Indonesia’s national culture
amidst the world civilization by guaranteeing freedom of the society to maintain and to
develop its cultural values’. It was concluded that the Indonesian state guarantees and
supports the existence of regional cultures that are part of the national culture [5]. Local
culture or wisdom is a reflection of the nation’s personality that must be preserved aimed
at mediating negative influences that enter from outside. To preserve local culture and
wisdom in the field of science called civic culture. According to [6], ‘Civic culture is
a culture that supports citizenship in which there is a set of ideas or ideas that can be
effectively implemented in cultural representation to shape the identity of citizens.’ The
culture that grows and develops inBanjar society is part of the nation’s identity, character,
and national culture. A culture that develops and becomes a community identity is a
wealth that must be preserved.

‘Banjar people are people whose lives are in groups in a village. The villages of the
Banjar people are lined up on the banks of the river which is usually called the Banjar’
village’ [7]. Besides thementioned definition, the Banjar people are known as a religious
community in their daily lives. Reviewed from its history, the Banjar people are closer
to Islam values. It illustrates that Islam is a system that is used as a lifeway for the Banjar
people. ‘From the tendency of this reference source of social behavior, the function of
Islam by the Banjar people eventually becomes a symbol and identity that distinguishes
them from other community groups around them’ [8]. Researchers can conclude that the
Banjar community and the Islam religion cannot be separated, because the two things
have a very close relationship that forms a set of the Banjar community customs which is
identical to the Islamic teachings. ‘For all spheres of life especially inmatters of worship,
the fiqh adopted is the Shafi’i School. This school can be said to have been integrated
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and become a custom that can be used as a foundation for the life of the Banjar people,
including in buying and selling [7].

Relevant research has previously been conducted by [9] “Cangkru’an and Harmo-
nization of Religious life”. Nurhayati and Ni’am’s research has similarities with this
research, namely both discussing community cultures that have the same urgency to be
developed so that togetherness can be created in a pluralistic life. But there is a difference
between these two studies. Nurhayati and Ni’am’s research focuses on the importance
of these cultures, the constraints, and the effort to build togetherness. Meanwhile, this
research focuses on the analysis of the culture of mawarung with several aspects and
examines it with the indicators of civic culture itself.

Other researchers, [3] have also researched “Civic culture in Cultural Values and
Local Wisdom of the Balinese Aga People of Trunyan Village”. This research has sim-
ilarities with the work of researchers Mahardika and Darmawan, namely both analyze
civic culture contained in the cultural values of a society. However, there is a difference
between the two,Mahardika and Darmawan focus more on their research with 4 cultures
and examine the cultural values contained in the concept of menyama braya as well as
studying the activities carried out by the community to be able to preserve the culture.
Meanwhile, this study itself focuses more on examining cultural values based on aspects
and indicators of civic culture itself.

Departing from the description above, the focus of this study intends to analyze
civic culture that exists in the culture of mawarung and identify the indicators of civic
culture in the culture of mawarung Banjar people, with a hope that later it can be used
as additional knowledge to understand the importance of cultural values in creating the
good national character.

2 Methodology of Research

This research applied a qualitative approach. This is because qualitative can dig deeper
into human problems as a research instrument. A qualitative approach is a naturalistic
approach because the situation on the ground is what it is and is not manipulated. This
research took place in Hulu Sungai Selatan Regency with data collection techniques
using observations, interviews, and literature studies. The literature used is like books,
journals, and previous research results. Data collection was carried out on 9 people,
consisted of 3 informants as sellers and 6 informants as buyers. The informants from the
sellers are selected based on different regions so that the alignment of the data obtained
can be seen. Then 6 buyers were selected based on the differences in the background of
their jobs. As for the data analysis technique, it is carried out using data reduction, the
presentation of data, and the conclusion.
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3 Results of Research

3.1 Civic Culture in Culture Mawarung of Banjar People Uses 3 (Three) Aspects

3.1.1 Education

The culture of mawarung is used as a means to communicate and exchange information
between fellow buyers/sellers. Usually the information discussed is about events that
are currently faced, whether the events happen in the local community or nationally, or
discussing about politics issue of the nation. The events or issues discussed are usually
current and up-to-date issues so that new knowledge is obtained, or the discussion can
open community’s mind, making people better in thinking critically and also able to
response the situation better. Also, mawarung culture is used as a legal communication
forum and a place of socialization because it is considered a friendly event, exchanges
news, and of course it also becomes a medium for community to learn or to understand
the issues/information. The culture of mawarung is also used as a means of absorbing
the aspirations of the people, which will later be accommodated and conveyed by the
executor/legislator.

3.1.2 Economics

The culture of mawarung is used as a means to communicate and exchange information
between fellow buyers/sellers. Usually the information discussed is about events that
are currently faced, whether the events happen in the local community or nationally, or
discussing about politics issue of the nation. The events or issues discussed are usually
current and up-to-date issues so that new knowledge is obtained, or the discussion can
open community’s mind, making people better in thinking critically and also able to
response the situation better. Also, mawarung culture is used as a legal communication
forum and a place of socialization because it is considered a friendly event, exchanges
news, and of course it also becomes a medium for community to learn or to understand
the issues/information. The culture of mawarung is also used as a means of absorbing
the aspirations of the people, which will later be accommodated and conveyed by the
executor/legislator.

3.1.3 Public Welfare

The culture also has a positive impact on the well-being of people’s lives in Hulu Sungai
Selatan such as reducedpoverty andunemployment. In addition, the culture ofmawarung
is a means of tightening the friendship and bonds which can certainly strengthen the
relations and provide a sense of security, harmony, and peace in society.

3.2 Civic Culture in Culture Mawarung of Banjar People Uses 3 (Three) Aspects

a. Values are embodied in the culture of citizens.
1) Religious Values
2) Equality Values
3) The Value of Unity
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4) People’s Values
5) The Value of Mutual Cooperation
b. Egalitarian equality

People’s lives become harmonious because there are no barriers in the strata of
society to interact with each other. After all, all walks of life are aligned or treated
equally without exception in the activities of mawarung.

c. Mutual trust and tolerance

Society whether as sellers or buyers has mutual trust and tolerance economically.

d. Cooperative life

The culture of mawarung indirectly makes a sense of mutual help between commu-
nities grow. This grew out of the good communication that the community did at the
time of mawarung, so that good relations make the community help each other together
in community activities or community economic growth.

e. Solidarity

With the habit of gathering, chatting, and eating together at stalls, the solidarity of
the local people has become closer.

f. Civic spirit

Most people go to the warung (mawarung) is done after the community has breakfast
at home first. After that, the people went to the stalls because people feel that something
is missing if they don’t go to the stall. This feeling is illustrated that the spirit of society
in preserving the distinctive culture is very good.

4 Discussion

The mawarung culture was analyzed using 3 aspects civic culture, namely education,
economy, and community welfare. It was found that mawarung culture is a means of
communication and information exchange between buyers/sellers who discuss up-to-
date issues both in the community and the nation, so that the new knowledge is obtained
and it also makes community has critical thinking skills. Not only that, mawarung
culture is also used as a platform for socialization, as a platform to absorb people’s
aspirations, and as a medium for community to learn and to understand the current
events/issues happen. Then, mawarung culture also becomes the wheel drive of the
community economy as evidenced by the length of time the stall stands and how the
stalls are handed down from generation to generation as a livelihood tomeet all the needs
of life. In this culture, an agreement statements (akad) of sale and purchase is also found,
and this akad considered an obligation by every people in Banjar society. In addition,
mawarung culture has a positive impact on the welfare of the community because there
is a strong brotherhood relationship and it brings up a sense of security, harmony, and
peace in society.
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4.1 Civic Culture in Culture Mawarung of Banjar People Uses 3 (Three) Aspects

4.1.1 Education

Education is the most important provision for every human being to face various chal-
lenges in life because education can be said to be a tool to open insights and thinking
patterns to continue to advance in the future following the times. In line with [10], ‘Edu-
cation as a human process to obtain knowledge which is certainly believed to be very
important to shape the ability to think.’ Indirectly in the culture ofmawarung, there is an
educational aspect in it. The culture ofmawarung is used as ameans to communicate and
exchange information between fellow buyers/sellers. Usually, the information discussed
the events that are being experienced, whether in the local community, politics, or even
the state of the country which is usually a hot issue so it is very interesting to talk about
while eating at home. The exchange of information indirectly describes the existence of
education that occurs in society through the activities of mawarung.

The acquisition of new knowledge or information can open people’s eyes and minds
to insights that are up to date and make society more critical in thinking and responding
to something that happens in its environment. This is in accordance with ‘the purpose
of civic education which is an education that forms the attitude of human maturity in
carrying out all actions, critical decisions in everything’ [11]. The maturity of thinking
can certainly be obtained by enriching knowledge and insight so that every problem can
be digested, and sought solutions critically and carefully. That characteristic is indeed
a necessity for our nation today because this nation and country will advance when its
citizens are critical of various issues.

The culture of mawarung was used as a legal communication forum because it was
considered a place for strengthening the bond, greeting each other, exchanging news, and
of course discussing cross-issues casually. The culture of mawarung is a socialization
forum that serves as a learning medium for the community to understand whatever it
receives. This socialization is an early process in human life, which at some stage can
develop its human potential and study its culture. Because ‘the process of socialization
is lived throughout life’ [12], as well as ‘socialization of the relationships established by
society, can form a single way of the view of tradition that is rooted and has a meaningful
sociological meaning [9]. The culture ofmawarung is also used as a means of absorbing
the aspirations of the people, which will later be accommodated and conveyed by the
executor/legislator. From there it can be seen that the culture of mawarung can be used
as a container for input from the political system. As we know, according to [13] ‘the
political system consists of inputs, conversions, and outputs. This input in the form
of demands (demands) and support (supports) entered into the political system of its
environment.

4.1.2 Economy

‘Community development can be interpreted as a way of building the economy, which
is very important in a country, especially in increasing economic growth and improving
the welfare of its people [4]. Similarly, the culture of mawarung can certainly build the
economic life of the local community. Because the existing stalls have been around for
quite a long time and are passed down between generations, some people depend on
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their lives and fulfill their needs from the stall. The existence of this stall can be a driving
force for the economy in the community. This development can create a quality society
that can contribute to improving the economy of not only the region but also the country.

In developing the economic growth of the community, Hulu Sungai Selatan gov-
ernment has consistently rejected the existence of modern retail because it can damage
the regional economy. So this policy issued by the government aims to protect the local
people and maximize to be more partial to the small people or the local people. This is
nothing but for the welfare of the local community. With the existence of regulations
that are considered a form of government support, community stalls thrive in this area.

In addition, the Banjar Community is identical to using contracts in buying and
selling, which is considered very mandatory to be carried out. Because they consider
that when buying and selling do not use a contract, the sale and purchase are invalid and
the goods obtained become non-halal. Reinforced by [14], ‘in the study of muamalah
jurisprudence, it is admitted that transactions are influenced by several elements namely,
the existence of sighat akad (the question of binding oneself), al-ma’qud ‘alayhl al’aqad
(object of contract), al-muta’aqidaynl al-’aqidayn (the parties to the covenant), and
mawdhu’ al’aqad (the purpose of the contract)’. So every sale and purchase that is done
there is done in Banjar language “jual-lah” (“I sell this item to you”) for sellers and
for buyers “tukar-lah” (“I buy this item from you”). When both the seller and the buyer
have said the agreement statements (akad), the trade is declared valid. Similarly, [15]
explained, ‘The contract must be clearly pronounced with the statement ijab qabul (I buy
this item) for the buyer and (I sell this item) for the seller. There are several conditions
in buying and selling transactions, namely the presence of sellers, buyers, goods traded,
prices, and contracts.’ The contract in Islam is made based on realizing justice and
avoiding persecution because in its origin the property of another Muslim is not halal
unless it is transferred to his heart’s favor (willingness) [16].

4.1.3 Public Welfare

Most of the stalls that have been operating in the Upper South River until now are stalls
that have been passed on for generations. Indirectly, these stalls can meet the needs of
the community itself. Because the culture of mawarung provides several types of food
and drinks typical of the Banjar people to buyers. In addition to the fulfillment of the
type of food needed by the buyer, the culture of mawarung also provides benefits in
the form of money from the seller’s side from the food and drinks that have been sold.
The culture of mawarung also has a positive impact on the welfare of people living in
Hulu Sungai Selatan such as the reduction of poverty and unemployment rates which
are problems on the national scale in this nation.

The culture of mawarung is an activity of people gathering to enjoy food while
chatting casually. All the people with different social statuses sat together in the stalls.
In addition, the culture of mawarung is a means of tightening the bonds of community
relationship (silaturrahmi) which can certainly strengthen kinship relations and provide
a sense of security, harmony, and peace in society. Because the Banjar community is a
religious society that applies Islamic values in their lives, they believe theymust establish
good relationship (silaturrahmi) to neighbors, relatives, and relatives as a complete binder
for others. If the relationship is broken, the social ties of the community will fall apart. In
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line with [17], that ‘Allah Swt. Tells us to maintain a relationship, because all believers
are brothers. Whatever our status, whatever the color of the skin and from any part of
us, it does not distinguish it because basically, every believer is a brother.

4.2 Civic Culture in Culture Mawarung of Banjar People Uses 3 (Three) Aspects

There are 6 (six) civic culture indicators in the mawarung culture, namely: 1) The
values contained in the citizen’s culture; 2) Egalitarian equality; 3) mutual trust and
tolerance; 4) Cooperative life; 5) Solidarity; and 6) Community spirit. Based on the
findings above, it was found that Pancasila values were found in the mawarung culture.
Then, people are also treated equally with no difference in mawarung activities so as to
create harmony,mutual trust and tolerance economically and socially.With the growth of
good communication and solidarity, the community will help each other in the activities
and it helps to develop economic growth of the local community. All of these factors
make the community spirit grow by itself as evidenced by people would feel less spirited
if they do not gomawarung for a day, which is a form of preserving the distinctive culture
of the HSS community very well.

4.3 Civic Culture in Culture Mawarung of Banjar People Uses 3 (Three) Aspects

a. Values are embodied in the culture of citizens.
1) Religious Values

There is a religious value in culture mawarung of Banjar people. One of them is
the buying and selling agreement (akad). This buying and selling agreement (akad)
is part of the teachings of the Islamic religion which is considered to be the guide
of the Banjar people in their lives. So the contract here is an obligation that must be
said after buying and selling activities are carried out. Reinforced by [16], that ‘the
contract is believed to be a tradition (custom) for a society that runs continuously
and is accepted by the community as a binding agreement.’ Thus the contract is a
tradition in buying and selling the Banjar people whose contract itself is adopted
from the values of Islamic religious teachings, which indicates the validity of buying
and selling activities.

2) Equality Values
The gathering of many societies at the time of mawarung did not make the value

of equality ignored since the sellers themselves will not discriminate or privilege
their buyers, apart from their social status or occupation all are served equally. The
service is done according to who comes first.

3) The Value of Unity
The value of unity in the culture ofmawarung is seen that all walks of life equally

sit down and preserve this culture of mawarung. It is described that people who are
classified as middle and upper are sitting in the middle and upper class sitting for
breakfast with a variety of heavy meals, besides those people who are classified as
middle and lower also continue to participate in mawarung even though they only
sit while enjoying cakes and a glass of tea/coffee. But the two of them both sat
eating/drinking and chatting together at the stall. This illustrates that the value of
unity between them is well established.
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4) People’s Values
The culture of mawarung indirectly gives people’s life meaning to be directly

involved in economic activities. The culture ofmawarung involves the whole society,
just as sellers and buyers are carrying out economic activities. This is a form of
community activity that has people’s value. Because various backgrounds of the
community come together to exchange information, knowledge, experiences, and
stories. This activity is a democratic value that is at the core of the people’s values
themselves.

5) The Value of Mutual Cooperation
According to [18], ‘Gotong royong/mutual cooperation itself can be said to be a

characteristic of the Indonesian nation, especially for thosewho live in rural areas that
apply for generations, thus forming real social behavior and then forming a social life
value system. The existence of this value causes cooperation to always be fostered
in the life of the community as a cultural heritage that should be preserved.’ Mutual
cooperation will foster the spirit of community togetherness so that the community
will help each other and help each other. And from this togetherness, harmony is
created between one community and another. The word “togetherness” is closely
related to the word “harmony”. Because without harmony, togetherness will not
be realized properly, and vice versa [13]. In terms of living in harmony, that is,
living in a good and peaceful atmosphere, not quarreling, united hearts and agreeing
between communities. With the growth of the value/attitude of mutual cooperation,
the community is usually carried over in the activities of the community. Because
in Hulu Sungai Selatan, every time there is a wedding, death, and other activities/
events, it must be done in mutual cooperation. With the habit of meeting at the time
ofmawarung, the spirit of mutual cooperation of the community grew and had a high
awareness thanks to the constant establishment of the cords of friendship at the time
of mawarung.

b. Egalitarian equality

The activity of mawarung can be carried out and the benefits are felt in all circles of
society. There is no particular tendency in this activity of mawarung. It is proven that
those who often come to shop consist of various groups of people and that makes the
interaction between buyers and sellers diverse every day. The diverse interactions make
communication between communities thatmawarungwill also be rich in newknowledge
for the community. All walks of life mingled very well at the time of mawarung. Even
sometimes there has been said that usually mawarung is just for lower middle class
people in the village, this is not true, since all classes of society are also part of this
mawarung activity. People’s lives become harmonious because there are no barriers
based on social classes and people are free to interact with each other since all human
beings are aligned or treated equally without exception in the activities of mawarung. It
can be said that mawarung can unite various diverse walks of life.

c. Egalitarian equality

The culture of mawarung is used as a container in establishing the bonds of rela-
tionship between people in community (silaturrahmi) well, so the attitude of trust and
tolerance is certainly created by itself. Our country was indeed born and grew out of
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diversity, be it ethnicity, racial religion, and inter-group. So that mutual trust and tolerant
behavior become an obligation to be carried out by all citizens. It aims to strengthen
harmonious national ties with one goal to bring a better, prosperous, and prosperous life.

This culture ofmawarung has a positive impact on economic growth and reduces the
poverty in Hulu Sungai Selatan area. The culture ofmawarung has proven to have a good
impact on people’s lives. Society can be as sellers or buyers hasmutual trust and tolerance
economically. This is evident from the results of interviews with several informants who
said even though they had eaten or drank even at home but the community still went to
warung/stalls. The same thing was also conveyed by informants as stall owners or sellers
who said that every day there must be many who come to eat and drink not knowing
whether it is a holiday or working day.

d. Cooperative life

The culture of mawarung indirectly makes a sense of mutual help between com-
munities grow. This grew out of the good communication that the community did at
the time of mawarung. People reprimand each other when eating and drinking so that
relations between communities become more and more well established. A good rela-
tionship makes the community help each other when cooperative activities or events are
held such as wedding celebrations and or other similar activities.

In addition, from the broader cultural aspect, mawarung has a positive impact on
economic growth in Hulu Sungai Selatan. Because the community, both sellers and
buyers, are both economic actors of mawarung, where there are buying and selling
activities, and sellers can get money from the proceeds of their sales while people who
as buyers also get goods or foodwhich is something that is needed. Therefore, the culture
ofmawarung is a form of economic activity carried out by the community itself together
following their respective fields, both between sellers and buyers, which has an impact
on economic growth and reduces the poverty due to narrower employment opportunities
plus the covid-19 pandemic as it is today.

e. Solidarity

As stated above, the culture of mawarung has one of the values, namely mutual
aid. With the value of mutual cooperation, it will strengthen the solidarity of the local
community. Mutual aid will be related to solidarity, solidarity is also of course related
to mutual aid that will influence society, both individually and in groups. How the role
of solidarity runs is certainly supported by how the community responds to every value
that exists in mutual aid embedded in their environment. With the habit of gathering,
chatting, and eating together at stalls, the solidarity of the local people has become closer.

f. Civic Spirit

‘A society that lives together, of course, is not only influencedbygeographical factors,
other influencing factors such as power, identity, and a sense of solidarity in society are
supported by the value system that applies to a certain society, because values are the basis
for uniting a group in social life [18]. The existence of this civic spirit is influenced by
togetherness, no coercion arises because of the existence of awareness and responsibility
through a sense of belonging. The values in the cultural system of Indonesians contain
four concepts, namely: a) man is not alone in this world but is circled by his community,
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his society, and the surrounding universe. In the system of themicrocosmos, he perceives
himself as only a small element that is carried away by the process of circulation of the
great universe, b) thus, man is essentially dependent in all aspects of his life on his fellow
man, c) therefore, he must always strive to as much as possible maintain good relations
with his fellowman driven by the soul equally, and d) always trying to be as conformable
as possible, doing the same with others in the community, driven by the soul equally
high and low [19].

Most people go to warung/stalls (mawarung), which is done after the community
has breakfast at home first. After that, people go to the stalls, either for heavy meals or
just to enjoy traditional drinks and cakes. Apart from the habits that are often done, the
people there feel that if they don’t go to the stall for a day, there is something missing.
This feeling is illustrated that the spirit of society in preserving the distinctive culture
there is very good. In fact, when the indigenous peoples of the Upper South River moved
or settled in other areas they would still carry out their customs (mawarung) in their new
place.

5 Conclusions

The analysis of civic culture in the culture ofmawarung of Banjar society is reviewed in
three aspects namely: (a) Education, there are activities of exchanging knowledge and
information carried out related to various issues that develop; (b) Economy, moving the
wheels of the economy of the people in the Upper South River; (c) The welfare of the
community, improving the standard of living of the community to be more prosperous
as a result of the ongoing buying and selling transactions between sellers and buyers
who both get what their own needs are.

Indicators of civic culture ofmawarung culture in Banjar society: (a) Values embod-
ied in the culture of citizens. Mawarung culture has values contained in it namely:
religion, equality, unity, peoplehood, and mutual aid. All existing values are interre-
lated with each other; (b) Egalitarian equality, which all societies blend into one. The
culture of mawarung is not intended for certain social classes but all people regardless
of their social class, who can eat and drink together in the morning stalls; (c) Mutual
trust/tolerance. The community, be it sellers or buyers, has mutual trust and tolerance
economically so that good buying and selling transactions occur; (d) A cooperative life.
The community reprimands each other at the time of eating and drinking so that a good
relationship is established between buyers and sellers. Good relationships make people
always work together according to their respective skills when there are certain events;
(e) Solidarity, with the value of mutual aid/cooperation, there is also the solidarity of the
local community to work together; (f) Community spirit, the community is enthusiastic
about going to the house even though they have eaten even at home, but the community
still goes mawarung. This is because it becomes a habit that if not done, it feels as if
something is missing.
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