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Abstract. Alevis and Alevism, both in terms of their activities and the mission 

they carry, are a social reality frequently discussed in our country. When we look 

at the historical process in broad terms, we see that Alevi organization began in 

the 13th to 15th centuries, occasionally gaining momentum, sometimes slowing 

down, and ultimately continuing to the present day. Alevi organizations have 

emerged in the form of religious and political structures. Throughout history, 

Alevis have shaped their religious organizations by establishing dervish lodges, 

associations, and cemevis, and they have managed to sustain their existence to 

this day. In identifying the educational activities of cemevis, we will also explore 

the purposes of cemevis, their historical origins, and their evolution over time. In 

this context, we observe that Alevi organizations in the past were centered around 

dervish lodges. However, with the closure of lodges and zawiyas during the 

Republican era, Alevis and Bektashis created new structures under names like 

village rooms and meydan houses to freely perform their religious rituals. 

Especially in large cities, to meet the growing needs of the Alevi community, 

associations, foundations, cemevis, and cultural houses became prominent. Since 

1980, there has been a significant increase in the number of these associations, 

foundations, and cemevis. This organizational structure continues to be active 

today. Through these institutions, Alevis have found opportunities to preserve 

and transmit their beliefs and culture to the new generation, both domestically 

and internationally. The aim of this study is to determine the impact of cemevis 

on the transmission of Alevism and Bektashism to younger generations, the 

educational and cultural activities provided in cemevis, and the role and 

importance of "Cemevis," an institution unique to Alevism, in the education of 

Alevi individuals. Our study is based on the foundational texts accepted by 

Alevis, sources written about Islamic sects, as well as recent research on Alevism. 
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1. Introduction

Alevism is a reality shaped throughout history by various political, social, religious, 

and cultural interactions. The processes of change and transformation, driven by both 

internal dynamics and the influences of the societies with which Alevism has interacted, 

have played a crucial role in the evolution of this belief system. These processes reveal 
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how Alevism has impacted both itself and the societies surrounding it. The transition 

of Alevi communities from rural to urban life, especially during the modernization 

process, offers significant insights into the relationship between change and continuity 

(Arı, 2022a). This transition encompasses the transformations experienced by Alevi 

communities in fundamental areas such as belief, worship, and religious authority, and 

the new religious and social structures that have emerged as a result. Understanding the 

effects of urbanization on Alevi religious practices, social structures, and societal roles 

is essential to grasp the changes and continuities that arose during this process. The 

innovations brought about by modern urban life highlight how Alevi communities have 

integrated their traditional structures and developed new forms. In this context, the 

adaptation processes of Alevis to urban life reflect both the effort to preserve the 

heritage of the past and the challenge of adapting to modern conditions (Arı, 2022b). 

Alevism holds a significant place in Turkey's social and cultural dynamics, frequently 

discussed in terms of its activities and the mission it carries (Rençber, 2012). Recent 

debates have focused on the role and visibility of Alevis in society, providing an 

opportunity to introduce their religious and cultural identity to a broader audience. 

Although Alevis are a religious community, they differ from other religious groups in 

the country by developing more explicit political discourses. This characteristic stems 

from their ability to successfully synthesize religious and cultural elements within their 

intellectual framework. This synthetic structure enables Alevis to quickly integrate into 

social changes. Therefore, the question of whether Alevism is a cultural faction or a 

religious community remains a constantly debated topic (Rençber, 2018). 

From a historical perspective, it is observed that Alevi organization began in the 13th 

century and experienced periods of acceleration and stagnation at various times. 

Although Alevi organizations have sometimes faced disruptions due to political and 

social factors, they have continued their organizational efforts in line with the 

conditions of the time. In this context, Alevi organizations have traditionally emerged 

in the form of lodges, associations, and cemevis (places of worship), and similar 

organizational forms continue today. These structures have allowed Alevis to preserve 

and spread their religious and cultural identities (Fığlalı, 1990). 

The closure of tekkes (dervish lodges) and zaviyes (small dervish lodges) during the 

Republican period, especially the closure of Bektashi lodges, led Alevi and Bektashi 

communities to create alternative spaces such as village rooms and meydan houses 

where they could perform their religious rituals. To meet the needs of the growing Alevi 

population in large cities, structures such as associations, foundations, cemevis, and 

cultural centers have become prominent. Since 1980, there has been a noticeable 

increase in the number of such institutions, and this organizational effort continues 

effectively today. These institutions provide significant opportunities for Alevis to 

promote, protect, and teach their beliefs and culture both domestically and 

internationally. 
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2. Method 

The primary aim of this study is to conduct a comprehensive evaluation of cemevis 

based on existing academic literature and data. The history, establishment process, 

objectives, and historical background of cemevis will be examined in detail. The study 

hypothesizes that cemevis play a critical role in transmitting Alevism and Bektashism 

to younger generations and that the educational and cultural activities conducted in 

these venues significantly impact this process. The significance, importance, and role 

of cemevis in the education of Alevi individuals constitute the main focus of this study. 

The study is based on classical works providing information about Alevism, texts 

considered fundamental sources by Alevis, primary sources in the field of the history 

of Islamic sects, and sociological research on cemevis. In this context, the applications 

of the lifelong learning system, which is popular worldwide, in Turkey and references 

obtained from the history of Islamic sects will form the theoretical framework of the 

study (Poyraz & Titrek, 2016). This approach will allow for a better understanding of 

the role cemevis play in the educational and cultural transmission processes of Alevi 

communities. 

3. Historical Organization of Alevis and Bektashis 

The historical organization of Alevis and Bektashis has developed through various 

phases within social, religious, and political contexts. These organizations have been 

shaped by the social and political conditions of their times, reflecting the efforts of 

Alevis to preserve and strengthen their communal and religious identities. In this 

context, Alevi organizations have typically taken the form of lodges, associations, 

cemevis (places of worship), and foundations (Üzüm, 1997). 

3.1. Lodges 

Lodges played a central role in the historical organization of Alevi and Bektashi 

communities. During the Ottoman period, lodges not only provided religious education 

but also served as centers for social solidarity and community integration. These 

institutions were vital spaces where Alevis performed their religious rituals, addressed 

social issues, and passed down cultural values. Notable lodges from this period include 

Şahkulu Sultan, Karacaahmet Sultan, Garip Dede, and Hacı Bektaş-ı Veli (Yıldız, 

2021). 

However, with the advent of the Republic, the closure of tekkes (dervish lodges) and 

zaviyes (small dervish lodges) also led to the closure of these lodges. Although the 

functional role of lodges ceased, some have been restored in modern times and are 

currently used by Alevi foundations and associations. These restorations are part of an 

effort to preserve historical heritage and keep social memory alive (Güneş & Gündüz, 

2020). 

3.2. Associations 

Another significant element of Alevi organization is the establishment of associations. 

Especially from the 1980s onwards, these associations provided Alevis with a legal 
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framework to establish their institutions. During times when the concept of "cemevi" 

could not be officially used due to legal and social conditions, these associations played 

a crucial role in meeting the religious and cultural needs of Alevis. Associations like 

the Hacı Bektaş-ı Veli Association, Pir Sultan Abdal Association, and Pir Sultan Abdal 

Canlar Association have a widespread network of branches both domestically and 

internationally, serving as central hubs for the social and cultural activities of Alevi 

communities. 

The organization of Alevi communities abroad has also influenced similar structures in 

Turkey and has contributed to preserving Alevi identity at the local level. These 

associations serve to both spread Alevi culture and facilitate the social integration of 

diaspora communities. 

3.3. Cemevis 

Cemevis are spaces specifically developed for Alevis to maintain their religious and 

cultural practices (Arı, 2020). Since the 1980s, these places have taken over the role of 

private spaces within associations where Alevis could perform their religious rituals. 

Cemevis function not only as places of worship but also as centers for social activities 

and community solidarity. They are critical in preserving and transmitting Alevi culture 

to future generations. 

3.4. Foundations 

Foundations have also played an important role in Alevi organization. These 

foundations have provided both religious and social services, addressing the needs of 

the community. Although some foundations were closed for various reasons in the past, 

many Alevi foundations are actively operating today. These foundations continue to 

meet the needs of Alevi communities by engaging in activities related to education, 

charity, cultural events, and religious services (Aktürk, 2019). 

The historical organization of Alevis and Bektashis reflects a multi-layered structure. 

Lodges, associations, cemevis, and foundations are concrete examples of the efforts of 

these communities to preserve, develop, and spread their religious and cultural 

identities. Each form of organization emerged and evolved under specific historical and 

social conditions. These structures aim to preserve the heritage of the past while also 

responding to modern societal needs. In this regard, Alevi organizations play a crucial 

role in ensuring social and cultural continuity. 

4. Cemevis and Lifelong Educational Activities 

Since the 1950s, institutions such as associations, foundations, cemevis, and cultural 

centers established in major cities have been created to meet the religious, social, and 

cultural needs of Alevis who migrated from rural areas to large cities as a result of 

industrialization and urbanization (Üçer, 2005). These institutions have played a crucial 

role in helping Alevis cope with the challenges of migration and in preserving their 

identity. However, there are numerous debates regarding the nature of cemevis, their 

historical counterparts, and their current roles. These discussions are important for 

understanding the role of cemevis within the religious and cultural structure of Alevism. 
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4.1. Definition and Functions of Cemevis 

Cemevis serve as communal spaces for Alevi communities, fulfilling various functions. 

In Alevi traditions, these places are regarded as venues for both religious rituals and 

social activities. The functions of cemevis can be summarized as follows (Uğurlu, 

2007): 

- **Edep-erkân meydanıdır:** A place of etiquette and proper conduct. 

- **Dar meydanıdır:** A site for inquiry, questioning, and decision-making. 

- **Kırklar Meydanı:** A space for performing the ritual dance known as semah. 

- **Er-bacı meydanıdır:** A place for taking vows and affirming moral and spiritual 

commitments. 

- **Birlik meydanıdır:** A gathering space for confirming and recognizing musahiplik, 

a form of spiritual brotherhood. 

- **Meclis mekânıdır:** A venue for communal decision-making. 

- **Ferman yeridir:** A place where the spiritual leader (pir) communicates decrees. 

- **Okuldur:** A school for Sufi education. 

- **Aş evidir:** A place where blessed meals are shared. 

- **Derman meydanıdır:** A space where people seek solutions to their problems. 

- **Sevgi meydanıdır:** A site of love and compassion. 

- **Seçkinler meydanıdır:** A place exclusive to those who adhere strictly to spiritual 

principles. 

- **Himmet yeridir:** A venue for communal service and collective effort. 

- **Güven yeridir:** A place of trust for those who uphold moral and spiritual integrity. 

- **Ölmezden evvel ölmenin yeridir:** A place to spiritually "die before death." 

- **Yeniden doğum yeridir:** A space for spiritual rebirth. 

- **Eşitlik meydanıdır:** A site of equality where rank and position are irrelevant. 

zan yeridir:** A communal space where everyone contributes their share. - **Kara ka

- **İrfan meclisidir:** A council of wisdom. 

- **İnsanlık mekânıdır:** A space for those who believe in the significance of spiritual 

knowledge. 

- **Gerçekler meydanıdır:** A place where only the truth, expressed as "Gerçeğe Hû," 

is acknowledged (Uğurlu, 2007). 

4.2. Educational Activities in Cemevis 

Cemevis are not only places where religious rituals are performed but also centers for 

continuous education and cultural transmission. The educational activities carried out 

in cemevis include the teaching of moral, mystical, and cultural knowledge about 

Alevism and Bektashism. Particularly important are the courses on playing the saz (a 

traditional stringed instrument) and performing the semah, which are vital for 

preserving Alevi traditions and passing them on to younger generations. Additionally, 

courses on zakirlik (the role of religious chanting and recitation) are among the 

significant activities conducted in cemevis. These courses aim to transmit Alevi beliefs 

and culture to the younger generations. 

Other educational activities in cemevis include basic courses on Alevism. These 

courses cover topics such as Sufism, philosophy, Islamic history, Alevism, and 

Bektashism, taught by experts in these fields. These lessons help individuals gain a 
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more conscious and in-depth understanding of Alevism. The rich libraries found in 

cemevis serve as an important resource to support these educational endeavors. 

Training courses for prospective dedes (spiritual leaders) are also organized. These 

courses provide the necessary education to preserve and sustain Alevi beliefs and 

culture. Additionally, seminars on family health and information sessions for expectant 

mothers are held to raise social awareness. Educational activities for the youth in 

cemevis include lessons on dedelik (the role of the dede) and the twelve services, often 

centered around an understanding based on the Quran (Barlak, 2016). 

The educational activities carried out in cemevis contribute to the lifelong learning 

processes of Alevi and Bektashi communities and ensure the transmission of cultural 

heritage to future generations. These activities support the social and religious 

continuity of Alevi communities and strengthen the efforts of younger generations to 

preserve their cultural identity (Titrek, Özkorkmaz & Gülmez, 2015). 

5. Results, Conclusions and Recommendations 

Cemevis, regardless of their historical origins, have undeniably become a significant 

social reality today, fulfilling social, economic, cultural, and educational functions. 

These institutions play a central role in the lives of Alevi communities, addressing 

various needs with their multifaceted functions. When evaluating the status of cemevis, 

it is clear that these diverse roles must be taken into account. 

For Alevi communities, cemevis are not merely places where religious rituals are 

performed; they are also seen as centers of social solidarity and cultural transmission. 

Cemevis serve spiritual and communal functions, such as being spaces for discipline 

and ceremony, places of inquiry and decision-making, sites for the semah dance, and 

venues for unity. Moreover, they fulfill many social and cultural functions. In this 

context, it is considered that the social, economic, and cultural foundations of cemevis 

are less controversial than their historical legitimacy. 

Today, cemevis have become places that offer a range of social services. They provide 

meals to the poor through soup kitchens, educational support to low-income youth, 

various courses, and the transmission of Alevi cultural history. Additionally, they offer 

funeral services, circumcision ceremonies, material and moral support to young people 

who cannot afford to marry, and organize visits for social solidarity purposes. These 

functions highlight the importance of cemevis in terms of social solidarity and mutual 

assistance. 

Cemevis play a critical role in transmitting Alevi culture and beliefs to younger 

generations through activities such as panels, conferences, seminars, collective 

celebrations, and commemorative events. They also contribute to preserving and 

disseminating cultural heritage by publishing books, journals, newspapers, and 

brochures about Alevism and Bektashism. The libraries and reading rooms in cemevis 

provide cultural services to the community, supporting individuals' access to 

knowledge and cultural development. 

In this regard, the importance of cemevis in passing on Alevi and Bektashi culture to 

younger generations is evident. The participation of young people living in large cities 
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in educational and cultural activities at cemevis demonstrates the effectiveness of these 

functions. These institutions, which operated as dervish lodges or tekkes before the 

Republic, now continue their mission as associations and foundations, serving as 

centers of social solidarity. 

The social, cultural, and economic functions of cemevis should be acknowledged in 

every discussion, and their role within the community should be emphasized. Cemevis 

remain crucial centers for preserving and sustaining the cultural identity of Alevi 

communities and, as such, should be supported and understood by various segments of 

society.text text 
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