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Abstract—The folklore of any nation is a complex system of
oral works which interacts with other systems of spiritual life,
such as literature, social and political life of society, etc. Folklore
texts can be incorporated into the life of people naturally or
introduced into the global information space through written
texts (literature, media, scientific collections of folklore texts) and
stage performance. The purpose of the study is to characterize
the role of the heroic song about the Kurtatins in the song
repertoire and Ossetian folklore; to identify basic translation
principles and strategies used by the famous Ossetian educator
Gagudz Guriev. The textological search was conducted in the
Scientific Archive of the North Ossetian Institute of
Humanitarian and Social Research n. a. V.I. Abaev. Versions of
the song texts were found. Any text of Ossetian folklore is a part
of Indo-European plots, tales and archetypes. A heroic song is a
genre of Ossetian folklore which transfers information and
signifies the importance of events, glorifies heroes. As for the
folklore text as a part of the culture, currently the song about the
Kurtatins is not performed by folklore amateur or professional
groups. The article aims to find out whether this song exists in
the folklore environment. The study can be used to compile the
index of the Folklore Fund of the Scientific Archive of the North
Ossetian Institute of Humanitarian and Social Research n.a. V.I.
Abaev and for other research and humanitarian purposes.

Keywords—globalization; Ossetian music folklore; heroic song;
translation; Indo-European fund

l. INTRODUCTION

Folklore as a multi-genre system of verbal works interacts
with other systems of spiritual life and reflects historical,
political events and individual stories. The folklore work can
be incorporated into the life of people naturally or introduced
into the global information space through written texts
(literature, media, scientific collections of folklore texts) and
stage performance. Folklorists who replenish folklore archives

study information contributing to preservation of texts without
obligatory immediate introduction of these texts into science
and mass culture. Heroic songs are the highest form of
development of the Ossetian folk melos. They express temper,
honor, dignity, and courage. Only the most worthy members
of the Ossetian society were honored and glorified in historical
and heroic songs [3]. According to various researchers,
historical and heroic songs were a favorite musical genre of
the Ossetian people. “The Ossetian poetic talent manifests
itself in songs composed for each prominent fact of their lives”
[11]. In the past, historical and heroic songs were performed
during various events: community councils, family
celebrations. Ossetian heroic songs originate from male
weeping. Thanks to these songs, we were able to preserve
historical and ethnic memory of the people. Various events
and their impartial evaluation are reflected in these songs.
Historical and heroic songs are one of the most attractive
genres of Ossetian folklore for researchers - books, articles
and sections of musical and text books are devoted to them.

1. PROBLEM STATEMENT

There are a lot of gaps in the studies on historical and
heroic Ossetian songs. So, poetic, musical, stylistic and
harmonic features of this genre have not yet been studied in
detail. Theoretical issues were studied by K.G. Tskhurbaeva
[16, 17] and F.Sh. Alborov [2]. Researchers have repeatedly
addressed the issue of presentation of folklore texts in the
cultural space. As a rule, the folklore text requires translation
and has to meet ethnographic and artistry requirements.
Currently, along with translation of folklore texts, it is
necessary to introduce them into the global information space.

Copyright © 2019, the Authors. Published by Atlantis Press. 417
This is an open access article under the CC BY-NC license (http://creativecommons.org/licenses/by-nc/4.0/).


mailto:soigsi@mail.ru

ATLANTIS
PRESS
Il. RESEARCH QUESTIONS

The research aims to describe introduction of the Ossetian
heroic song about the Kurtatins into the global information
space through translation and stage performance.

V. PURPOSE OF THE STUDY

The purpose of the study is to indicate the role of Ossetian
heroic songs, in particular “Songs about the Kurtatins”, in the
Ossetian folklore and to identify main translation principles
and strategies.

V. RESEARCH METHODS

A lot of reseachers (A. Schifner, Vs. Miller, V. Pfaff, B.
Alborov, G. Shanaev, G. Dzagurov, G. Guriev, M. Gardanov,
Ts. Ambalov, G. Bekoev, Y. Libedinsky, V. Dynnik, etc.)
collected, systematized, published folklore texts of the
Ossetian people in Russian. The collected folklore material is
stored in the Scientific Archive of the North Ossetian Institute
of Humanitarian and Social Research n. a. V.I. Abaev [9].
Owing to translation, multi-genre folklore of the Ossetian
people became the property of Russian-speaking readers:
Narta epic, fairy tales, songs, small genres, oral stories,
legends and tributes [24]. Researchers have repeatedly
addressed the issue of translation of folklore text [6, 10, 15,
18]. Based on the literature analysis, it can be said that various
types of translated folklore texts are valid depending on
translation purposes. [22]

The translation of “Songs about the Kurtatins” performed
by the famous Ossetian enlightener Gagudz Guriev is the
result of his intentions to introduce the famous folk song into
the cultural space of Russia [12].

The object of our research is the translation of “Songs
about the Kurtatins” performed by the famous Ossetian
educator, teacher and scholar of the first half of the twentieth
century Gagudz (Mikhail) Nikolayevich Guriev (1878-1928).
His version was not compared with other versions of the song.
The historical context of its origin was not analyzed in the
article.

The lyrics:

benyro nanaxy Llapum Xoxa pacmpenag, nadaem gemep
Xon00nou cmpyetl Ha [2py0y kamueil, ymo ayramu 308Ymcs —
cancelled by the translator] Yaracux-ay:.

Hwem on upona, 3amoposums xouem.

Hwem on doneo u ycepowno, Ho upona Hem.

Ayn, amo eepno, Ho dcumeneti nem!

Ymo 3a beda cmpscnacs nao opesHum Yaracux.

He Oep3kuil au eépae onycmowiun meepoviHio, He MOp Ju
XO3AUHUYAN CEUPENO ULU  MOICEM POO0BAsL 8PANCOA 3A2HANLA
ecex 6 bawnu!

He naxooum eemep kpacwl ayna, He HaxXo0um e20 OnIomd.

Kpaca ayna [0ocueumol, naesonuxu nuxue — cancelled by
the translator] ¢ xpwimom nuxace, noryxpyeom cmoum
[crywaem kax onnom ayna cmapuxu OpesHue noyuaiom e2o —
cancelled by the translator].
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Beckoneunas yoanw 6 nosax euona, a mpaunvie [bneck —
cancelled by the translator] ouu o OJyme maxceno,
HeobopuMol 2060psim.

Hpesnue cmapuku, oniom ayia, 6 «KAIAMYUHAX» CUOAM, 8
NAIKU YNepaucs u 8 3eMuio 2isl05m, 3Hamb OyMa msiceads u
UX mpegodtcum.

Cpeou «Huxaca» 2omey Cmoum, @ecenvlii OH U padoCmHO
2080pum.

B pykax y neco umo-mo 6enoe, a nonocvl na 6enom
yepHule.

Vananu cnasuvie coinvl Kypmama, umo 2oney nucomo um
npuses.

U 3a0ymanuce! Kmo macmep u moodcem nocmompems,
YepHLIM, YUMo NO OeoMy pacCmasieHvl CMpOUuHO, NPOHUMAmMb
U CMBLCT ROCAAHUST OMKPBLMD ?

U cosnanu Kypmama, umo nem medxcoy Humu xumpeya,
kmo cymen 6wl cmvicn nocianus omkpuims (SA of the

NOIHSR, p. 95).

VI. FINDINGS

The translation was performed by Gagudz Guriev in the
first half of the twentieth century (1920s). At the dawn of the
development of translation activities in Ossetia and later (up to
the 30s of the twentieth century), the literal method of
translation, i.e. exact reproduction of linguistic features of the
original text, prevailed. In particular, this concerned the
translation of religious texts, monuments of oral folk art.
Translations were literal, more informative, performed an
educational function, while artistic and aesthetic values of the
original text were ignored. Translators preserved the language
structure of the original text, original constructions, “the spirit
and color of national Ossetian works” [7, p. 2] and give a clear
idea of the style of folklore texts, the nature of popular speech.

Ossetian plots and archetypes are common for all peoples
of the Indo-European family. The heroic song translated by
Gagudz Guriev features a motive of cavalry, an extremely
important cultural marker of the Indo-European peoples [23,
25-27]. The ability to control a horse is opposed to illiteracy.

Systematization of theoretical approaches to the translation
of folklore sources is a promising area of modern translation
studies. The study on mechanisms and strategies used for
translation of folklore texts is relevant, since translation of
folklore texts is no less laborious and responsible process than
literary translation.

Translation of the semantic and national cultural dominant
is of particular importance. Translation acquaints with folklore
texts, mentality and national features of peoples.

Some scholars refer translations to works which are
independent on original works or versions of source texts. The
translation approach to the same folklore text depends on the
purpose of the translation in the cultural environment. Life of
the translated text depends on its relevance and is not always
similar to the life of the original work [19]. The main task of
the translator is to determine the ultimate goal of the translated
text: informative or artistic and aesthetic [5].

There are several translation stages: text selection — pre-
translation analysis (familiarity with the text, study of the text,
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perception and interpretation of the text, analysis, translation
scheme and strategy selection) — translation (text

interpretation in the translation language) — introduction of
the text into the culture of another nation.

The translation of the historical song “About the Kurtatins”
provided us with the opportunity to look into the creative
laboratory of the translator. The manuscript of the translation
reflects the process of production of the content and form of
the text in Russian. Gagudz Guriev used literal translation of
main components of the original text to convey the song, since
this text is quite informative as it reflects a certain stage in the
history of the Ossetian people.

Ethnographisms in the song are the words wupon,
kanamyunma, Yanacux-ayn, nuxac, kypmama, L{apum Xox, AS
the toponyms Kharit and Ulasykh-aul (they are ethnographic
markers). The translator describes social characteristics of the
heroes of the song according to the folklore principle of
“narrowing”:  upoH—KypTata— Yamacux. The  words
“gamatunnTa” (carved chairs) [1] and “muxac” (an assembly of
old men) denote the sacredness of the place of description and
emergence of a strategy for further actions.

The plot of the song reflected in the oral folk art of the
Ossetian and in other versions (“Song of Kurtatins”, “Poem of
Kurtatins”, “Song of the death of Kurtatins”, “Battle between
Biasanians and Kurtatins”, “Trip of Kurtatins”, etc.) tells
about the background of the trip of Kurtatin ambassadors
headed by Karadzau Mamiev to Catherine the Great. The
invitation letter from the Empress was delivered to the
Kurtatin gorge. But the Kurtatins were not able to read her
letter. The letter was delivered to Nar where Karadzau
Mamiev lived. He could read Russian texts. Karadzau read the
letter and was appointed a head of the delegation to the
Empress. The embassy was rewarded by Catherine the Great.
On the way back, ambassadors were attacked by Kabardian
princes. During the fight, the Ossetian delegation was
slaughtered [4].

Songs about the Kurtatins represent a system of songs of
different times, including author versions. Each of them tells
about the glorious family of Kurt's descendants. The song does
not function in modern Ossetian music. We have only one
version of the tune from the collection “Iron Khanbatyr
Zarzhytk” [14] written by S. Tsagarayev and titled “Song of
Kurtatin  Youth” (“Kurtrtty koms fsivedy zaryg”). This
version reflects the events of the Second World War:

D, mox! Poouna 30eem, sii!
Iapnu, na eouiny c I'epmanueil, 21!
<.>

Tveett, mox! @vidvibeecmee cuowt,
2veeti!

Jlennymee, ocence I'epmani
xeecmmee, 2veelr!

<..>

I'veeti, mox! [apmuiivin
heeoscexceem, eveeti!
Huuitiiapooicvimee 'mee nee
cabumol, 2veeir)

O, mox! Iopyuaem napmuu, 1!
Hawux mamepeii u demetl, 51!

The text of the song reveals the image of the glorious
Kurtatin youth - reliable defenders of their homeland:
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Tveeit, Xunakceti [{3vi6evucmee
Kyvipmmamol komel nepae

i, uz Xunaka 6 /[3vieeuc
Cnaguas KypmamuHckas

Geecusceo. MO00edACh.
Tveeit, mox, gheeducwt payceym, Dii, mox, ecmasaiime Ha
eveeti! mpesozy!

Hee ¢poiocesnae nem
epbanebypoma, eveeii!
Ivil, puoap, oce, gheeducomn,

Hanan na nac epae, 21!
Oil, kpenkuil uenogex,
0MO38ABUIUTICSL HA MPEBO2Y
U3 kpenocmu cpadcamocs,
Duodap bviHamceil xop3 XeybiHM®E, au!

E Omomcmums 3a cmapuiux,
Do10eimbl XeC UCbIHME, M®@ Mou 3010mele, 2!

xypmee, eoceil!

The song uses the chorus words “rpeif, Tox” which are
literally translated as “hey, struggle”, but within the
framework of historical and heroic songs they do not carry any
meaning, and are characteristic of this genre. It is interesting to
note that inclusion of these chorus words gives the song a
strict shape and square structure. Thus, the word “zweei” is
framed for each verse of the song, while the combination
“oweett, mox” denotes the second stanza of each verse:

i, Hocawue no Ham mpayp,
byoym  npuuumams 6
ceneHuu.

Dii, mox! Bawiu 60eevie Opy3vsi, 21!
K eawemy 2poby komns npusedym, sii!

Iveeti, Hee cayOoapOicoimee
Xveeyceli-xveyme xvapeesz
KeHO3b1CMbL.

Iveetr, mox! Yee xcecmon
@mbenmme, vl

Vee yoipmmee cay 6cex
epracosvicmol, 2veell!

Kascoom

The basis of the poetic text “Songs about the Kurtatins” is
an unseen verse of the disordered syllable composition - a
tirade which is characteristic of lamentations. The size of the
tirade varies from 6 to 11 syllables. However, the indicators of
the verse are quite stable, follow the 12-14 syllable norm:

() () )

Lol we cay Oap- QA ME.

] ] ] U] (] ] @] v ) 9]
Hen- w- wme e i@ Tep-  Ma- HE- Y@ M@ 2p@l!

Fig. 1. Syllable scheme.

This song is characterized by one phrasal accent which can
be located at different syllables. The historical-heroic song
about the Kurtatins is performed in a traditional Ossetian
choral singing manner: the semantic part is performed by a
solo voice against the background of a sustained choral
bourdon, spaced down a fifth or octave down from the basic
tone of the melody. The song harmony is typical of historical
heroic songs and is based on interaction of the main support
(T) and two side supports (Al and A2). The harmony scheme
is coordinated with sections of the song composition where T
dominates in the initial exclamation, A2 - in the first tirade,
deviation from Al to T is carried out in the second tirade, and
finally, in the third tirade, transition from A2 to the final teze
takes place.

The range of the melodic line of the leading voice is quite
wide and unfolds within the limits of the nona. The general
logic of its development is associated with a descending
stepped wave which reaches the lower intonation level in the
end of the stanza. Numerous cross-links are formed in the
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structure of the song stanza ensuring stylistic unity and
semantic integrity.

é < bbo ‘:', OF:)
o © O Lo
L 7 o & e

| A2 Al A2

Fig. 2. Harmony scheme.

In general, the “Song about Kurtatin Youth” (“Kuyrttaty
coma fzivedy zarg”) corresponds to the genre of historical-
heroic songs that are closely associated with traditional male
weeping. “Analyzing the music and poetic peculiarities of
Ossetian heroic songs, you can conclude that the heroic song
as a form of folk art is similar to lamentations. One can
conclude that they originate from popular lamentations.
Initially, they were male weeping. Further, connection with
lamentations became “less evident” [17].

The melodic line of the song is connected with downward
movement, declamation, short phrasing, intermittent breathing
and other features that indicate that the lameness principle is
leading. The genetic connection of the song about the
Kurtatins with weeping can be identified at various levels of
the song system: in poetic motives, in the tirade nature as a
basic principle of structural organization and intonation
(Dictionary, 2008).

One of the important criteria when translating a folklore
text is preservation of all elements of the text structure and the
folklore style of narration. Therefore, the translator finds
equivalents for low-level translation units: text — paragraph
— sentence — phrase — word. The translator can achieve
equivalence only at some translation levels. G. Guriev
managed to convey the lexical composition of the original, but
changed the formal structure of the original text: the song
acquired prose features. The translator refused to reproduce
the poetic form.

The translator tried to preserve national identity. The
ethnographic details are realities characterizing objects and
phenomena of the Ossetian life (“nihas”, “kalatchin”),
ethnonyms (“iron”), toponyms (“Olaeshy aul”, “Kuryrtat”),
oronims (Reigns-hoh ™). They were preserved and conveyed in
their original spelling [8]. Focusing on the Russian-speaking
audience requires explanation of the meaning of translated
words. The translator did not explain the meanings of
translated words believing that the recipient can understand
them. On the other hand, substitution of words denoting
culture specific objects words of the translating language is
fraught with russification of the text and elimination of the
national color. If the reader lacks background knowledge, the
translator conveyed initial information using equivalent or
loan units: “messenger”, “tower”, “tribal hostility”, “beauty of
the village” [21].

Special attention should be paid to the translation of the
means of artistic expression. G. Guriev did not ignored
figurative units characteristic of the song. Similar lexical
elements (6enyio nanaxy ILlapum-xoxa pacmpenas, eemep
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XOnoonou cmpyeti nadaem Ha 2pyoy kammeii), Russian
substitutes (6eckoneunas yoarw 6 nozax 6uoHna, Mpaunvle o4u
0 OyMme mANCENOU 2080PAM, OYMA MANCENAS. UX MPEEONCUN)
helped G. Guriev convey the folklore style of the narrative.
His attempts to perform a loan translation of some elements of
the text produced cumbersome constructions: Kmo macmep u
Mooicem nocmompems, 4YepHviM, 4mo no 66]10][/1)/ paccmaejiensbl
CMPOTHO, NPOYUMAMb U CMBLCE NOCAaHUsL omKpbimb? [13].

VII. CONCLUSION

Introduction of the folklore text into the global information
space is possible only through translation it into the world
language. For the Ossetian people, this language is Russian.
This was understood by the Ossetian enlighteners who lived in
the 18th and 20th centuries. It was reflected in the Ossetian
literary process. One of these educators, teachers, public
figures was Gagudz Guriev. He used his translations and
translations performed by his associates for teaching the
Ossetian language and literature. Having studied the
texttranslated by Guriev, we identified that his main goal was
to translate national peculiarities and artistic originality of the
original text. The literal translation is due to the specificity of
the text and the translation principle typical of that period.
Guriev introduced the text of the Ossetian heroic song about
Kurtatins found in the National Archive. The text
supplemented a number of already known translation versions.
Since we analyzed the text of the song genre of Ossetian
folklore, we can also say that folklore texts were introduced
into the global information space through stage performance.
This is an area of art and art history. The “Song about the
Kurtatin Youth” (“KyslprarTtel koMbl (eecuBeabl 3apzer”)
belongs to the genre of historical and heroic songs which are
closely associated with the traditional male weeping.
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